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ABSTRACT 
BLESSED TO BE A BLESSING: A PROPHETIC PREACHING 
MODEL OF TRANSFORMATION AND EMPOWERMENT 


FOR ALL OF GOD'S PEOPLE 


by 
Terrence Garrett 


United Theological Seminary, 2012 


Faculty Mentors 


Harold A. Carter, Jr., D.Min. 
Rudolph W. McKissick, Jr., D.Min. 


Hopewell Missionary Baptist Church located in Pontiac Michigan was the project context 
that experienced a lack of forgiveness making it difficult to maintain the Great 
Commandment and the Great Commission. The project’s objective was to bring the 
congregation into an awareness of the sin of unforgiveness. The hypothesis is that if the 
community of faith embraces forgiveness and reconciliation they will be delivered from 
bitterness, brokenness, and the spirit of unforgiveness. The methodology used a mixed 
data approach; both qualitative and quantitative analysis along with data triangulation 
was used. The results of the project were congregational healing, reconciliation, and 


forgiveness. 


INTRODUCTION 


Learning to forgive yourself is sometimes hard to do. For some it seems like a 
lifetime, for others it just seems to happen instantaneously. When a person has difficulty 
forgiving themselves, forgiving others would seem to be a mission impossible. After 
living a life of being marginalized, victimized and racially scrutinized because of his 
ethnic origins, the writer began to harbor strong unforgiveness for those who violated 
him. Living in a family where life was hard and parental infidelity and pain was 
normative, caused the writer to suppress his feelings, deepening the wounds and scars in 
order to cope with life. His road to ordained ministry served to illuminate his 
unforgiveness more. Finally after allowing God to intervene in his life, he was taught the 
how to love and forgive. With a sense of profound gratitude and liberation, an insatiable 
desire to share this blessing with others. 

This Doctor of Ministry project has one purpose, to assist pastors and lay 
members and their loved ones to move from unforgiveness to forgiveness and love. 
Based on true-life experiences and the life experiences of countless numbers of members 
and loved ones, this document chronicles the journey of wholeness and freedom from the 
chains of unforgiveness. 

Chapter one discusses the ministry focus. Here, the reader will be introduced to 
the rationale for this project and for moving from unforgiveness to forgiveness as 
prescribed by the Word of God. It will also identify the commonalities of the writer’s 


spiritual journey and the life of his context as a basis of providing vital ministry. 
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Chapter two reviews the spiritual disciplines focused on in this research. In order 
for church members to emerge as the spiritual and servant leaders that God calls them to 
be, they must be able to fully and consistently practice the spiritual discipline of 
forgiveness. This particular discipline encourages, uplift and illuminate the lives of those 
who carry the burden of unforgiveness. The discipline of forgiveness is not easy, 
however, once mastered people can build and developing a closer relationship with God, 
their neighbor and the community of faith. 

Chapter three introduces spirituality and the importance of the continued 
development ofa relationship with God through Jesus Christ. God, through Jesus Christ 
is the foundation for ministry and it is only through God that we can find our wholeness 
and repair the breach that exists between members of the church and their pastor as well 
as member to member discord. In this chapter the reader will be led to the biblical text to 
explore how God constantly calls and yearns for the Christians to be able to live in 
harmony and forgive themselves and one another. This chapter will also discuss the 
historical basis for forgiveness and how the prescription for forgiveness is only contained 
in the Word and God and practiced in the world. 

Chapter four explains the methodology and the utilization of qualitative analysis 
to construct the research, what groups were called into place and the methods used to 
conduct the study. 

Chapter five shares the results of the research as a result of the ministry model 


employed. 


Finally, chapter six reveals the conclusions and observations as a result of this 
study. The chapter further discusses unexpected findings and what the writer leamed 


from the project. 


CHAPTER ONE 


MINISTRY FOCUS 
Spiritual Autobiography 


Born in Detroit, Michigan to William and Bertha Garrett March 2, 1972, and 
reborn in the spring of 1977 during a home Bible study with my mother. Conviction filled 
my heart when she read about Christ calling His disciples to be fishers of men. Asking 
my mother abou being a fisher of men, her response was for me to pray and, ask God to 
come into my heart. That is what was done; prayed for Jesus to come into my heart and, 
make me a fisher of men. The following Sunday, in junior church, Jesus was confessed as 
my savior before the congregation. After confession of my sins came baptism by 
Reverend J. E. King followed by full membership in Gospel Temple Missionary Baptist 
Church in Detroit, Michigan. As a member of Gospel Temple for the last thirty years I 
have enjoyed being a part of the junior church, junior deacon, young adult choir and 
ministerial staff. 

William Garrett, my father was born to Emie Chatman and Cecila Garrett on 
February 12, 1946 in Talladega, Alabama. His mother’s sister and husband raised 
William in order to hide the fact of his mother's illegitimate child at a very young age. 
His father was kept ignorant to the pregnancy. William was somewhat ostracized while 
growing up. His dark complexion and, illegitimacy made him somewhat of a black sheep 


in the family. 


His desire was to prove to everyone his ability to be a success; especially his 
biological mother who influenced his life dramatically. He moved north to Detroit with 
no finances, family or friends to lean on. The personal desire to prove those who had 
counted him out drove him to begin His own business in the late 60’s. His barber and 
beauty salons would become one of the pioneers in the hair industry and, help catapult 
Detroit, Michigan to become the Hair capital in America. William experiences would be 
a great influence into my spiritual life. There was no encouragement by my father to have 
arelationship with the Lord. His personal discipline and will to work for success has been 
extremely vital to my overall walk with Christ. William's past investments in the 
cosmetology industry gave me the vehicle to pursue the education and, have a mission 
field in the urban area of Detroit for seventeen years. William has given me priceless 
wisdom how to develop oneself in the face of impossible situations of life. 

William and Bertha’s united in marriage in 1967, their union would produce 
seven children three girls and four boys; the oldest of the children was a beautiful 
stillborn girl. Bertha’s life was dramatically changed as a result of the loss of her child. 
William did the burial arrangements never allowing Bertha to see my sister’s face. This 
was the event that influenced the prayer life of my mother, which would one day be very 
vital to our entire family. The pain she experience in her first childbirth was far more than 
anyone could imagine. Bertha would one year later give birth to another daughter 
Michele. My father stated on numerous occasions how Michele was identical to their first 
child. 

The lost my mother experienced early in her parenting is responsible for her 


protective disposition toward her children. Although, the Lord would bless them with 


Michele, Terrance, Kevin, Steven, Michael, and Aleisha, my mother would remain 
extremely protective of each one of her children. She often would rise throughout the 
night, and pray over each one of her children heads. She told me how she would plead 
God throughout the night by our bedside for our future success. During, my adolescence, 
she playing the piano, sang spiritual songs, hymns, and at times, songs she had composed 
out of her spiritual context. One song that she composed that remains my favorite is Rain 
Drops From Heaven. 

Rain Drops From Heaven 

Rain drops from heaven He shed way back in the Garden of Gethsemane 

Rain drops of mercy for me He shed when on the cross for me he bled 

rain drops of heaven the angels let fall when my savior died upon the cross 

rain drops of heaven upon that day all was forgiven and our sins watched 

away. 

The death of my sister made sweeter the life we each have with my mother. 

During my years of upbringing, my mother took the same position Joshua took for 
his family. No matter what, my mother was determined to serve the Lord. Her 
commitment to raise God-fearing children compelled her to enroll my sister and me in 
Temple Christian School. Temple Christian School was an all-white private school with 
Christian values. My sister and me were the first African Americans to attend. My 
experience there would influence my cautious character in new environments. 

The first day of kindergarten feeling like everyone was staring at me. The 
teacher, Ms. Gratzy signaled me out regularly by twisting my jaw in order to get me to 
give her the O sound. Whether this was successful or not, it made me shy in speaking to 
the point that taking was rare for me. Ms. Gratzy told my mother of my struggles to keep 
up educationally, and she suggested and pointed to a learning disability. My mother 


became very emotional after the meeting. She knew she had taken time to teach me my 


vowel sounds, and that I had passed the test for entry into the school. A few weeks later, 
a meeting was arranged for me to meet a Caucasian learning specialist. She gave me a 
snack and began to ask me a series of questions. She also took me through a series of 
flash cards. The test results showed that my aptitude was sufficient to remain at Temple. 
That challenge was a part of God’s divine plan for my life. It was the motivation need to 
launch a relentless educational pursuit. This experience is one of the most pivotal points 
of my life. Feeling my mother was disappointed with me, failing was no longer an option. 
In the office that day, it was revealed that racism influenced the start of my prayer life. 
These circumstances led me to pray for my academic success. God has taken me from 
that kindergarten class to the national’s honor society, an academic scholarship and now a 
Doctoral program. Racism in my life has seemed to always arise whenever God is trying 
to convey His purpose for my life. 

My mother’s commitment to serve the Lord contrary to my father’s worldly life 
truly help shape me into a servant of God. The Christian home that my four brothers and 
two sisters and me have enjoyed was built on prayer and weekly fasting. My mother is 
truly a vital part of my Christian journey. 

During our early stages of development, my siblings and me bonded together in 
an unusual way. Our parents were young in age with two different agendas. My father 
was determined to take the world and all its wealth. My Mother was determined to serve 
the Lord. Through the week, Kevin and me had to clean my father’s shop and do his shop 
towels. Michele and me would sometimes do payroll. The weekends Kevin and me were 
responsible for cleaning up Mr. G’s Lounge before going to church. No matter what we 


were required to do in my father’s businesses, Bertha was determined that we did our 


homework, and went to choir rehearsal and Church. Kevin and me were on occasion 
dropped of early Sunday morning to clean the Lounge before going to church. This 
division in lifestyle choices caused Kevin and me to have a different relationship than 
Michele and me. Michele much like my mother disapproved of my father’s lifestyle, but 
Kevin and me embraced my father as a hero no matter what he did. The family was one 
in nature but, at times two in perspectives. Ultimately, Michele grew churchier, and 
Kevin and me grew worldlier. 

In 1984 our family was blessed with Steven Garrett. My mother and father needed 
Steven to keep the marriage together. Their marriage was facing many challenges; 
infidelity, illegitimate children, and the death of the Jerry Curl, which changed the 
income with in the household. Steven brought joy, stability and love back into the walls 
of our home. God saw fit to bless this union with two more siblings keeping what the 
devil so many times tried to destroy. God gave new life to the family to sustain nurture 
and cultivate the spiritual life of the entire family. The three youngest siblings 
reevaluated their love and commitment for one another. 

The first call to the ministry came one morning when a voice call my name three 
times. The entire family heard the voice; my brother and sister ran into my mother’s 
room. This occurred at the age of eleven; my pastor and mother both believed that this 
might have been the Lord calling me into the ministry; it would take more to comvince 
me God was calling me to preach. In 1994 while attending Hampton University, a second 
call to the ministry came in a vision that was not understood. In 1995, Kisha Garrett gave 


me her hand in marriage, graduation from Hampton University and the reaffirmation of 


my relationship with Christ under watch-care at New Mt. Olive Missionary Baptist 
Church in Hampton, Virginia occupied the year. 

After graduation, the family moved back to Detroit to live with my parents. Upon 
returning home, my father put me to work in his shop until the time was right for me to 
start my own barbershop. Completely focused on providing for my wife and children, a 
third call into the ministry came making it impossible to ignore the move of the Spirit on 
my life. 

My conviction was shared with Pastor King, who led me to seek confirmation 
from the Lord. After God confirmed my call, the position of associate minister at Gospel 
Temple was th next step in my spiritual growth process in October of 1996. February of 
1997 the Late Dr. Joseph E. King, Dr. John L. Webb, and Dr. Moss ordained me. 

God's divine providence allowed me to serve as young Timothy for twelve years 
under Pastor J. E. King. Under the mentorship and teaching of Pastor King came wisdom 
and knowledge; both as a servant of God and in manhood. For twelve years the Lord 
allowed me to glean from one of God's great preacher/teachers. His love and patience 
with a quick-tempered, ambitious boy was perhaps the greatest turning point in my 
ministry thus far. In a Pauline manor he poured into me his ups and downs in ministry. 
He often reminded me that there is never a right time to do wrong, but there is a wrong 
time to do right. His advice has been pivotal in my decision-making from racial issues to 
marital problems. The twelve years experienced as associate minister at Gospel Temple 
was a priceless moment in my Christian development. In January of 2000 God lead me to 
pursue a Master of Divinity at Southern Baptist Theological Seminary (SBTS) which 


caused reluctance due to the distance of travel. 


Southern had not begun their Internet study program. Therefore, in order for me 
to attend, commuting or relocating to Louisville, Kentucky were my only options. Being 
led by the Spirit, making the trip from Detroit to Louisville for a period of five years was 
beneficial for my spiritual growth in Christ. During the commute, ten hours were spent in 
meditation and prayer with Jesus. The time spent became valuable; many times the radio 
was not utilized. The commute gave me a greater appreciation for (Prv 3:5, 6). 

In the five years of study at Southern, racism among other things reminded me of 
my childhood experience. On one of my commutes to Kentucky, my family was 
discriminated against at a Hampton Inn in Jeffersonville Kentucky. The manager refused 
to allow us to stay even though we had made prior reservations. When we called the 
police to the scene they interrogated my wife and me. The situation was so unjust that 
one of the Caucasian officers began to cry. The police begged me to not stay in the 
Hampton Inn because they felt that my wife and children’s life would be at risk. 

In March of 2005 a few weeks before my graduation, a professor at Southern. 
while in class sneezed in his hand and wiped it on my shirt. God’s grace was afforded me 
to move out into the hall before responding. The professor was the President of Student 
affairs and the only Black in the class of eight people was me. God gave me this time to 
work on my anger management. May of 2005, was abitter sweet year, Pastor J. E. King 
retired from seventy-three years of pastoral service and my Master of Divinity degree in 
theology was completed. 

The timing of receiving the Master of Divinity degree and Pastor King retiring 
was believed by many to be a planned activity. A few years before he retired, pastor King 


called me into his office during service and stated he wished to pass the mantel of 
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pastoral leadership to me. Not knowing how God was orchestrating the next foundation 
of my pastoral development, there were those in the congregation who were determined 
to undermind the wishes of Pastor King. 

Pastor King believed that no man had the right to put a preacher in a church. He 
held the position that the church belongs to Christ and, only Christ was the head of the 
church. Therefore, he worked diligently not to place special attention on me. He did tell 
the chairman of the Trustee board his desire, but unfortunately he preceded Pastor King 
in death. 

In September of 2007, Pastor King made his transition from earth to glory. Gospel 
Temple had already begun searching for a Pastor in October of 2006 after receiving 
Pastor King’s resignation. This season of my life was like a rollercoaster ride. One 
moment was up and the next moment seemed as if all was going full speed to the ground. 
Gospel Temple from the moment my Pastor resigned had decided to not consider anyone 
associated with the former Pastor. The actions taken by the deacons revealed their desire 
to undermine his years of leadership. 

Pastor King sharing with me the state of the church and his concerned that 
although he was leaving the church financially stable, he was concerned about the future. 
The church finances became an issue within months of his resignation. The deacons and 
the associate ministers were divided. The pulpit committee became the authoritative 
voice within the church. Several members began to communicate their displeasure with 
the direction of the church. Being naive to church fights and dirty deacons and tricky 
trustees, it was my believed that the church was made up of people who ultimate desire 


was to serve the Lord. For two years the Lord allowed me to go through spiritual 


formation boot camp. The enemy was systematically moving in on the body of Christ 
through lies, manipulation and fear. 

During this period of my journey, God’s grace was truly sufficient throughout the 
city of Detroit. The Lord allowed me to preach in other pulpits every Sunday when the 
schedule did not require my services. The Lord began opening doors for me to forge new 
relationships with senior pastors that have been a vital source of my growth and success 
in the ministry. Gospel Temple leaders became stronger in their influence over those who 
desired to call me as pastor. One of the Deacons told me that several Sundays, the 
chairman of Deacons had private meetings concerning me. He shared with me that the 
deacon chairman had private meetings to undermine a candidate for pastor. The chairman 
and others began to attack me from the podium on Sundays. My brothers in the ministry 
began to find it advantageous for them to take personal shots at my financial blessings 
and my education. 

Despite all of the warning signs of jealousy and discord among the associate 
ministers at Gospel Temple. It was hard to believe that my older spiritual brothers would 
come against me in this manner. Issues in the streets between criminals and thugs were 
normative, but God had to open my eyes to see the real enemy that was sitting quietly in 
the church. On one occasion, one of the preachers continued to bagger owners of luxury 
automobiles. He stated that some people are just serving God because they have a new 
Mercedes Benz. He continued with this point, repeating it several times; he apologized to 
me afterwards because of a recent purchase of a Mercedes made by me. One of the 


Trustees pulled me aside and told me how they had all been conversing over my car. She 


shared with me that there was also some jealousy with the older men because of my 
financial support to the Church. 

Dr. King had spoken to me on several occasions telling me in his own way that 
our people do not really appreciate success for each other. In His words “Son you got it 
all to fast,” my replied was, “Pastor I do not sell drugs; what I am I doing wrong.” He 
would reply, “Nothing son, you are not doing anything wrong, things have always been 
this way.” The issue was never the material blessings but, the spiritual blessings God had 
given me. 

God had given me favor with my pastor. He allowed me to understand the 
problems they had were never with me, but with God that blessed me. The primary cause 
to the whole situation was that they failed to realize that the same God that blessed me 
was blessing them. Age is a perquisite for the blessings of God. Tenure at the local 
church never has or will ever be the reason God gives favor to His children. Favor is an 
expression of God’s love toward us. God favor comes sometimes at an expense to the 
recipients. For me, the expense was being ostracized and criticized by my own church 
family. 

On September 2, 2006, while in August Georgia preaching at St. John Missionary 
Baptist Church for a pastoral anniversary my wife called to informed me that Joseph E. 
King had made his transition from earth to glory. Being Jost for words, despite prior 
knowledge of his condition, it was not time for me to accept the reality of the emptiness. 
Returning home the next day, my minds was on Sister King, my family, and Gospel 


Temple. A promise to be a son to Pastor King after the untimely death of his only 
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daughter loomed heavy on my heart. He said on that occasion, “I was prepared for her to 
bury me; she is all we had Reverend.” 

Not knowing at the time that God divine providence was at work; the death of 
Martha King allowed me to develop a closer relationship with my Pastor. We began to 
spend time together along with his wife during doctor visits, dinner engagements, and 
personal business. The time spent caring for him and his wife was God’s way of refining 
my wife and me. Now my mentor is no longer available for guidance. On the tar mat my 
phone rings, and Pinkie King told me to be at her house as soon as possible. The drive 
from the airport to her house was spent talking to the Lord. This would be the first time 
entering the King’s house without Pastor King being present. For over thirty years his 
home was a place for growth, guidance and spiritual renewal. Now, the tables had turned 
and his congregation and wife needed a pastor. Grief and fear were upon me at the same 
time while praying for God for strength and the words of encouragement. Once at the 
King’s home, their housekeeper told me to wait in the dining room. Some of the members 
of Gospel Temple arrived immediately after me. Unknowing to me at the time, this would 
be my first experience of real church conflict. 

Pastor King had prepared his own funeral service. The lawyer was a member of 
the church, and she read out loud the order of service listing me as the one to preach his 
eulogy. Several members were present at the meeting. was the chairman 
of the trustees; his wife trained me as a child in the church choir 
and me had developed a brotherly relationship with her daughter. ——_——a 


HR vorked together on the behalf of Pastor King’s personal affairs 


was my friend always encouraging me and even sending me letters of support to my 
home. «2s the only one present that helped me carry Dr. King back 
and forth to the doctor. After the lawyer read Dr. King’s funeral arrangements, this group 
of brothers and sisters in Christ became a lynch mob. They tried to persuade me to not do 
the eulogy. What they did not know was that my intentions were the same as theirs. He 
went as far as putting in his final arrangements giving me no other choice but to obey my 
spiritual father’s last instructions. No matter what the outcome would be, it was my 
obligated to carry out his desire. Mrs. King pointed out when asked what she wanted to 
do that Dr. King loved him like a son. 

This was not the first time that deep pain of betrayal, humiliation and rejection 
were upon me. In kindergarten it was racism from my teacher; in Hampton when my 
father expelled me from my home with no other place to live; in Jefferson, Kentucky 
when Hampton Inn refused to allow my family access due to our color; at Southern when 
the Vice President of student affairs sneezed in his hand an wiped it on my shirt. This was 
not an unfamiliar situation. God had brought me out of courtrooms victorious when 
charges were waged against me. He had kept me when my family turned against me. He 
had been my counselor on many different occasions for me to do anything but stand firm. 
Later, the rumor among the church was that Pastor King was coerce into chosing me to 
do his eulogy, and then cursed out Mrs. King when she asked me not to do it. 

The rumors spread throughout Gospel Temple and, the church community. The 
official Pastoral funeral committee told me that they had decided that only a pastor could 
eulogize a pastor. The pastor they decided upon was not the friend he presented himself 


to be. Two days before the funeral, Mrs. King canceled the services. In trying to smooth 


things over, my offer to Mrs. King was to step back and allow someone else to do the 
sevice. Pastor King’s housekeeper pleaded with me to not give in. She knew the events 
that had transpired as well as Pastor King's persistence in having me eulogize him. Mrs. 
King suffering from Alzheimer’s said once again that Reverend King loved me, and 
wanted me to do it, let me do it. 

A year after Pastor King went to glory, Hopewell Baptist Church in Pontiac, 
Michigan called me as their pastor. Pastor Wallace Mills my current Pastor took me 
under his care and nurtured me through my season of rejection and humiliation. God 
blessed me with several mentors that just began to pour priceless wisdom into my life. 
Pastor Holly, Pastor Mack and Pastor Matthews guided me and supported me with the 
love that was absent due to the death of Pastor King. 

God divine wisdom allowed my wounds in the ministry and in life to help heal the 
wounds of my wife’s family and my family as well as Hopewell. When Hopewell 
extended the call for me to be their pastor, my predecessor Pastor James Henry 
Grandberry who served for thirty-one years had made his transition. The church was still 
in their season of grief. My personal family had lost their pastor and friend of over forty- 
years; they too where still in the season of grief. My wife’s family pastor of over fifteen 
years had passed and they were still grieving and searching for a new church home. My 
family and my in-laws were like sheep without a shepherd causing me to grieve not only 
my pastor, but the conditions of my love ones. Wayward and afflicted do to their lack of 
spiritual leadership, God was positioning them to support and become a vital part of my 


ministry. 
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Today, God has continued to grow Hopewell Baptist Church family and allowed 
us to see God move heaven on earth’s behalf. God recently allowed me to understand that 
I am to submit totally to his will even when it is not clear what he is doing. The Lord put 
me in a place to realize a lack of balance in my life. This year, we moved out of our home 
of fourteen years. We had put our belongings in storage and, stay at a hotel for two 
weeks. We were upside down in our mortgage and had decided to purchase a home with 
cash in the same neighborhood. Despite my failures and mistakes, God allowed this move 
to bless us with a larger home and opened a door for my brother to be blessed with a 
home for his family. The home we initially purchased, God had marked for my brother’s 
family. God opened a very wealthy stranger’s heart to bless my family with a house 
double the size of the home we left, in the community we desired to move to twelve years 
ago. 

Throughout my life, God has allowed me to be a blessing to my parents and 
siblings and in-laws financially, and spiritually. The Lord has allowed me to mentor and 
develop young men to become successful entrepreneurs, and strong men in Christ. The 
barbershop has been a mission field to save those who many may consider as unreachable 
individuals who have committed heinous crimes in our community. The Lord has 
allowed my barber chair to be a place of spiritual guidance and encouragement to the 
unchurched. 

The Lord has allowed me to be blessed to bless others for his glory and honor. 
God is now leading me to bless the unforgiving in our community with the understanding 
of God’s mandate for forgiveness in the community of Faith. The last past two years the 


writer has been exposed to a tremendous amount of afflictions and emotional hurt. His 
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family has challenged his willingness to bless them by attacking his character and 
integrity. 

My parents have been unable to receive or respect my pastoral assignment, and 
this has wedged a gap in our relationship. Jealousy and envy executed by the writer’s 
siblings has compounded the issues. This transpiring all while the researcher’s father took 
ill. The context community has experienced the same turn of events that is taking place in 
the writer’s family. This writer is now aware of the unforgiveness that is plaguing the 
community of faith in which he serves as pastor to others. Therefore, the writer is seeking 
to eradicate unforgiveness in the community of faith through prophetic preaching that 


fosters spiritual and emotional healing in the community of faith. 
Contextual Analysis 


The researcher has taken effort to understand better the context of the state, 
county and city in which Hopewell Missionary Baptist Church serves. The need for 
statistical data is essential in knowing the needs and issues facing the community of 
Hopewell. The compiler will discuss the social, economic, educational, and religious 
issues that have influence on the overall community. 

Michigan is one of the proudest states in the Union. Michigan industrial industry 
for many years placed it head and shoulders above the rest. In the last ten years, the 
industrial industry particularly the automotive industry has suffered a continuous decline. 
The American automotive industry made up of General Motors, Chrysler and Ford has 
been the largest employer in the Southwest region of Michigan. The City of Detroit, 
Pontiac and Flint has lost a large amount of local revenue as a result of change in the auto 


industry. 
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In 2000 Michigan had a total population of 9,938,444 according to the U. S. 
Census Bureau. Today, that number has declined by 0.6% a total of 54,000 people 
moving out of Michigan. Whites are 78% of Michigan’s population and the next largest 
group is African-American at 14.2%. The eighteen and over age group is the largest 
group of persons in the state. Persons the age of sixty-two make up the second largest 
people group. Gender in Michigan is represented largely by the female population. 
Although the population has decreased over the last ten years, Michigan has been able to 
sustain the number eighth largest population. 

The decline in population is significant because Michigan has experienced steady 
growth in their population for the last one hundred years. The change in the population 
can discourage new businesses and college graduates from considering a move to 
Michigan. In the context of Hopewell, that can hinder the overall growth of the 
congregation. 

Although Michigan’s overall population has declined, the Hispanic population has 
grown from 3.3% to 4.4% within the last ten years. The Hispanic population has grown 
consistent with the overall Hispanic growth in the United States. 

Michigan’s housing community has experienced a decrease in ownership do to 
the adverse conditions in the housing market. The homeowner in Michigan is the largest 
area of units occupied. There is a substantial amount of rental properties within 
Michigan. The median household mortgage is $972.00. The median rental expense is 
$546.00. The median Household income of $45,254 is below the U.S. average median 


income. 
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The level of poverty in Michigan is higher than the national average. Michigan 
16.1% poverty level is higher as a result of the massive layoffs and job cuts in the 
Manufacturing industry. The high level of unemployment has brought a financial strain 
within the Church community. Many of the families within the church have had to make 
changes in their amount of tithes and offering. Churches that have had large budgets 
within the intercity have been faced to reexamine their outreach ministry programs. There 
are churches that have canceled various programs that they could no longer support 
financially. Other local churches have decided to delay plans for expansion and 
relocation. Sadly, several churches have been forced to relocate due to foreclosure on 
their buildings. Churches that have been blessed with prosperity within the midst of a 
season of famine are finding themselves stretched by the needs of the community. The 
State’s financial troubles have caused the governor and, state legislator to make cuts on 
social programs. The religious community has been directly affected by the state cuts. 
Parishioners seek assistance from their local church and, this place a higher demand on 
the church’s budget. 

The Catholic Conference reveals the great disparity among the have and have not 
within the State of Michigan. The lack of compassion or even concern for the least 
fortunate within the state reveals that the governor and the State Legislature are 
completely out of touch with the people they lead. The religious community is faced with 
the responsibility to care for those whom the cuts directly touch. Poor children will need 
clothing especially during the winter months and, the funds that are no longer available 
will cause a heavier burden on households that are already experiencing hardships. As a 


result, the church community will find their social programs over burdened. 
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Despite the extreme conditions throughout the state, there are areas that are still 
thriving. Oakland County is located twenty miles north of Downtown Detroit area. The 
County 2010 census reported a population of 1,202,362. The County largest gender 
population is the female at 51%. Thirty percent of the households in the County have 
children residents. The per capita income in Oakland County is 50,334 a year; this is 
above state and national average. The county is above state and national numbers in 
education, income and bond rating. The County has a triple AAA bond rating that is now 
higher than the U.S. bond rating. Oakland has been able to sustain a stable economic 
position despite the unstable economy throughout the U.S. Oakland County is one of the 
areas in Michigan that is still below the national average rate for unemployment. The 
labor force is made up of professional, scientific, management, and administrative jobs. A 
total of 561, 000 people work in the Oakland County community. Eighteen percent of 
Michigan’s private sector jobs are located in the Oakland County area. Over fifty percent 
of Oakland county residents hold college degrees. The higher education and the higher 
level of income have been instrumental in developing a strong suburban community. 
Oakland County has diversified religious community. The largest domination represented 
in the Oakland County area is Catholic Church. Catholic membership totals 302,201 and 
Evangelical and mainline protestant membership is approximately half that of the 
Catholic Church. The Association of Religion Data Archives reports a total of 617,529 
unclaimed residents in the county. There are a plethora of souls that can be reached 
within the Oakland Community. The community of Oakland is populated predominantly 
with Caucasian citizen. There are two predominantly African-American cities located 


within the county of Oakland. 
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The city of Southfield is located in the southwest area of Oakland County and, 
Pontiac is located in the northeast area of Oakland. Hopewell MBC is located in the seat 
of Oakland County Pontiac. Pontiac is a city that has been hit the hardest among the cities 
within Michigan. Pontiac has lost a considerable amount of Jobs and, tax base companies. 
General Motors was in the past the center of Pontiacs financial security. In the last ten 
years the city has watched General Motors close all of their office in the downtown area 
and, all but one plant. The struggles of Pontiac forced the Governor to put a financial 
manager over the city of Pontiac. The Oakland County sheriff's department has replaced 
the Pontiac Police. Pontiac has a population 66,337. The largest age group in Pontiac is 
twenty-five to thirty-four years old. African Americans make up over half of the 
population. Pontiac residences are mostly blue-collar workers; only ten percent of the 
population has a graduate or a professional degree. 

Pontiac’s per capita income is 15,842. The poverty level in Pontiac is much 
higher than the other cities in Oakland County. Pontiac has one of the lowest incomes per 
households in Oakland County. Pontiac is the seat of Oakland county but, the present 
state of Pontiac is quite different than the other townships, villages and cities in Oakland. 
In the last three years public schools have had to close. The mayor and the City Council 
have lost all authority over the financial affairs of Pontiac. The homes are vacant and the 
churches that once were overflowing with members that migrated from the south are now 
declining. Despite the difficult times facing the city of Pontiac, the parishioners 
inequality is still an issue within the community of faith, and the city of Pontiac. Pontiac 
is located between Bloomfield Hills and Auburn Hills. Both Bloomfield and Auburn Hill 


population consist of higher middle class Americans. The demographics disparity 
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suggests that Pontiac is not benefiting from the economic stability of the neighboring 
communities. 

Hopewell Missionary Baptist Church started in November 2, 1975 under the 
leadership of Pastor James H. Grandberry. Hopewell begun as a mission with only 
thirteen members. The services were conducted at 185 Marshall street in Pontiac, 
Michigan. In October 1976 the Hopewell Mission moved to the basement of 225 
Harrison Street, Pontiac. On Harrison street the congregation began to receive new 
congregants. December 1977 the church moved into the current building at 97 Mariva. 
Rverend William T. Vernon and Rverend Bennie Williams were instrumental in the 
transition of Hopewell from a mission to a local church. 

In the spring of 1980, Hopewell renovated the current location tearing down the 
gymnasium and, adding a parking lot. In 1985 the church purchased a house adjacent to 
the sanctuary. This house would serve as the fellowship hall. Pastor Grandberry also led 
the church in adding a community room to the rear of the church. Hopewell was blessed 
to begin several outreach ministries under the leadership of Pastor Grandberry. In 1995, 
a community food bank was started in the fellowship hall. The church was awarded an 
Outstanding Community Service Award in 1999 by the Oakland County Sheriff 
Department. Hopewell expanded their community programs by partnering with the Lead 
Dog for the Blind, Bowen Community Center, Pontiac School District and Toys for Tots. 
Hopewell was also active in the Crystal Lake District Baptist Association and the 
Wolverine State Convention. Pastor Grandberry served as the treasure of the Crystal 
Lake District. Under his direction Hopewell removed their support from the State, and 


local organizations. 
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In 2001 a fire caused the Hopewell family to relocate during the fire restoration. 
The church services were held at Providence MBC annex. The Bible study was still held 
at the fellowship hall. March 2002 on Easter Sunday Hopewell marched into their newly 
renovated sanctuary. Five years later the Lord called Dr. James Grandberry to eternal rest 
after thirty-one years of service as Pastor of Hopewell MBC. The church mourned their 
beloved Pastor from April 14" 2007 to September 2007. The worship and the ministry of 
Hopewell continued to be carried out by the Deacons and the associate ministers of 
Hopewell. The shepherds absence caused some turmoil and membership relocation. On 
May 2008 a call was extended to Terrance Garrett for the office of Pastor. The active 
membership had declined from approximately 300 to and active sixty-three voting. June 
1, 2008 Pastor Garrett preached his first Pastoral sermon. Pastor Garrett was officially 
installed on August 10, 2008. Pastor Wallace R. Mills preached the installation that was 
held at the Antioch Missionary Baptist Church. Antioch has a significant relationship 
with the Hopewell family because; Hopewell was formed from a split out of Antioch. 
Hopewell has seen a consistent level of growth throughout the church. The membership 
has increased under the divine direction of God. For thirty-five years, Hopewell has 
reached out to show love to their community. Pastor Garrett has continued and expanded 
several ministries that help developed individuals within the community. Under the 
leadership of Pastor Garrett two non-profit auxiliaries has been birthed; Blessings of 
Hope, and Grace for Giving. Blessings of Hope is an organization that assists at risk 
youth within our community with school supplies and basic health screenings. Grace for 


Giving is a food and clothes drive ministry that feeds and clothes those in need every first 
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Saturday of the month. The Hopewell pantry has been rebirthed to assist families that are 
facing financial challenges. 

The Hopewell Church congregation is made up of several different age groups. 
The largest group within the church is between the ages of eighteen and thirty-five. The 
strongest support group at Hopewell is those ranging thirty-five to sixty-five. The 
smallest group is sisty-six to eighty within the context of Hopewell. The fastest growing 
group under the leadership of Pastor Garret is five to eighteen. The church has seen a 
significant response from those who are in the lower income bracket. The membership is 
comprised of several large families that have five or more family members represented in 
the overall body. The Cooper family is the largest family within the church. Hopewell has 
a considerable amount of individuals that migrated from the formers Pastor’s hometown 
of Tennessee. 

Hopewell has been blessed to receive several community involvement awards. 
The mission at Hopewell is to love and grow the people of Christ. The theme that has 
been implemented by the leadership is J.E.S.U.S; an acronym for Just Emphasizing 
Salvation Unity and Service. Hopewell has been extremely privileged to grow in every 
area of ministry in the last three years. The initial transition of Pastor Garrett brought 
some challenges, but by the grace of God, the church made it through. The membership 
has taken on a new dynamic under his leadership. God has saw fit to allow the healing 
process for Hopewell to include the healing of members from two other churches. 

Members from New Mt. Zion MBC and Gospel Temple MBC joined the 
Hopewell family after Pastor Garrett arrival. Mt. Zion and Gospel Temple had also 


recently experience the elevation of their long season pastor from earth to heaven. This 
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cultivated a unique atmosphere for worship. God had drawn different people from totally 
different backgrounds to heal together. The death of three patriots of the faith birthed the 
life of a new congregation, a congregation that has been blessed to witness miracle after 
miracle manifested in the body of Christ. 
Synergy 

The information examined by the researcher reveals a correlation between the 
context and the spiritual autobiography. The city of Pontiac is located in one of the 
wealthiest counties in the State of Michigan. Yet the city of Pontiac is suffering poverty 
and poor education. The cities that border Pontiac are occupied by the most affluent 
people in Michigan. Bloomfield Hills, Bloomfield Township, Auburn Hills and 
Rochester Hills are doing well. The school systems are meeting or exceeding the national 
requirements. Their average household income is at or above the national average per 
household income. The researcher has determined that there is an issue of the have and 
have not within the Oakland county community. Pontiac is surrounded by those who have 
achieved some form of success, but they fail to have any consideration for those who are 
their neighbors next door. 

The county executive has done little to nothing to address the continued decline in 
the public school system. Instead of making provision for inroads to better develop the 
low income areas. He along with the local leaders within the cities surrounding Pontiac 
have made it more difficult for those in Pontiac to utilize their schools, libraries, parks 
and community centers. This is a far different approach that was done in Pontiac years 
ago when they were doing well as a city. The surrounding cities were able to utilize their 


city municipal centers, schools, parks and community centers. Now that Pontiac is not the 
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industrial center it once was and, Oakland County is unconcerned with the deplorable 
conditions. The demographics reveal that there is a disparity of support for the residents 
of Pontiac in comparison to residents of other surrounding cities. The individual child 
being raised in Pontiac has a less chance of receiving adequate education do to the failing 
public school systems. Children in less than a two mile radius in each direction in Pontiac 
are achieving higher scores in the standardize exams. 

A parent with a special needs child in Pontiac is sometimes forced to relocate or 
pay for private education because Pontiac schools do not have the funding needed to 
educate those with special needs. When the Pontiac school officials decide to trim their 
budget and close several schools, it caused many Pontiac residents to register their 
children in cities adjacent to Pontiac. The area cities moved to make their school systems 
closed enrollment even though; the state funds each school per student enrollment. Some 
cities like Birmingham have even taken parents to court for having children enrolled 
within their school system. 

The irony of the issue for the Pontiac residence is many of these cities where once 
residence of Pontiac. Auburn Hills was once part of the city of Pontiac. Yet despite the 
inability of Pontiac residence to use the surrounding cities public services, many of the 
services that are still available to the Pontiac residence is available to all. The overall 
conditions in the State of Michigan dictates a need for compassion and concern for all 
Michiganders. Yet Pontiac has seen little to no assistance from the state and local 
governments. 

The County Executive knows that the homeless shelters are full and, many of the 


families are displaced from their homes. He has allocated more dollars to alleviate the 
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burden off the city shelters. Pontiac is challenged with a lower income base and lower 
education level among the majority of it residence. Pontiac residence can be identified as 
poor to low-middle class area. Until this year there was lack of concern from the state and 
county to address the issues in Pontiac with financial assistance leads one to conclude 
that there is a class issue in Oakland County. 

The church community has reached out to the state and local government leaders 
for assistance in Pontiac. A collective body of fifty leaders within Pontiac has setup town 
hall meetings inviting the governor and county commissioner. Both parties sent 
representatives that offered little financial assistance. The meeting communicated the city 
leaders concern of the need of assistance from the State and County. Pastor D. Jones 
pointed out that the county had seized property in Pontiac due to none payment of taxes 
and the grass needed to be cut. Pastor Jones suggested that the county take over the 
responsibility of cutting the grass and maintaining the vacant homes owned by the 
County. 

The county agreed that it would be also beneficial for them to step up and 
maintenance the area parks. The county has a plethora of resources that they could excess 
that are not accessible to the local city government. For instance, the county has an 
extremely larger road commission that could monitor and maintain the roads during the 
winter months. This would relieve the city of having to purchase the salt for the roads. 
The County has not taken the initiative to assume the responsibility of the Pontiac roads. 
The social inequality issue is prevalent to those who have resided in Pontiac for any 


period of time. 
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Pontiac religious community has been infected with the social classism that is a 
norm in the secular realm. Yet the researcher found that there is similar circumstance 
found within the leaders of the religious community. The Pontiac ministerial committee 
is challenged by the issue of division due to classism. Some churches have united in the 
effort to revitalize the community, but obstacles arise due to doctrinal differences, 
personal issues and, unconcerned leaders. 

For example Crystal Lake District has been a religious base organization 
representing the Baptist churches in Pontiac. They are unable to come to agreement on 
who will lead the District. The problem arose after a pastor of one of the less affluent 
churches in the Pontiac area won the election. The pastors who have more affluent 
churches have come out against his representing the cities churches. The issue has 
divided the district pastors. The voice that is heard the loudest is the pastors with the 
largest congregations. One realized the issues of the religious leaders are similar to the 
governmental leaders. Leaders are being affected by the cultural and social conditions 
that they are supposed to find ways to implement change. The leaders in Pontiac must 
dismiss their issues of classism in order to move the city forward. They must forgive one 
another as believers. The issue of unforgiveness among leaders in the community of faith 
is hindering healing within the Pontiac Community. 

Disunity do to unforgiveness among those who lead can impede the program of 
progress. Pontiac has suffered for several years from a grudge mentality in the leaders of 
their community. Their issues have caused several programs that were designed to 
revitalize the city and assist in reducing unemployment stalled. For example, downtown 


Pontiac offered two years of free leasing for all new business. The citizens that have the 
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experience and assets to invest into Pontiac are unwilling to support uncommitted 
leadership. If citizens are not secure with the leadership in Oakland and Pontiac they will 
not buy into the future of the city. 

The researcher has found that there is evidence of similarity between the leaders 
of Pontiac and Hopewell Missionary Baptist Church. Hopewell leaders have an issue of 
forgiveness. The church was organized as a family church and the attitude of family first 
has paralyzed the maturity of the leaders in the church. Members who joined under the 
leadership of Pastor Grandberry experienced issues with the integrity of the church 
finances. Some members left but, those that stayed under the current leadership has not 
forgiven or let go of the past failures in leadership. Their unforgiveness like that of the 
religious community in Pontiac has hindered the movement, ministry and mission of the 
Hopewell MB church. 

Pastor Grandberry organized Hopewell with the support of his family. The 
families continued to support the church not for the love of Christ but, the love of family. 
Seeing Hopewell as a family venture has been something that has been embedded into the 
congregation. Even in the current pastor’s family there been those who have joined in 
order to give the appearance of success to the ministry and not for the service of Christ. 
Family clicks and ungodly support has formed a congregation of social groups. These 
groups are bonded together through biological relationships not salvation. 

Therefore, Hopewell leaders and the congregation approach the ministry the same 
way the leaders of Pontiac address the city of Pontiac. Each party has allowed a form of 
classism to hinder their performance. The issue of classism in church is unacceptable 


according the biblical doctrine of the body of Christ. The Bible teaches us that in Christ 
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there is no respect of person. Opening his mouth, Peter said: "I most certainly understand 
now that God is not one to show partiality ( Acts 10:34 (NASB). The writer seeks to 
present a prophetic preaching model that will eradicate classism within the leadership of 
Hopewell Missionary Baptist Church. The researcher’s personal experience has led him 
to understand that he has been blessed to become a blessing for others. One’s life has 
revealed that those whom the Lord has blessed must bless others. The journey traveled by 
the writer has included racism, ostracism and classism. Life has equipped the prober with 
an understanding of those whom are negatively affected by ism of life. The investigation 
of the context and autobiography of the prober points to a need of empowering and 


transformation through biblical prophetic preaching and teaching. 


CHAPTER TWO 


THE STATE OF THE ART IN THIS MINISTRY MODEL 


In the book Total Forgiveness, the author R. T. Kendall discusses the need for 
forgiveness in the people of faith. He finds that true forgiveness can only be achieved 
when a person has totally forgiven. Kendall defines three different degrees of forgiveness 
that he has chosen from Michele Nelson. 


1. Detached Forgiveness - there is a reduction in negative feelings toward the 
offender, but no reconciliation takes place. 


2. Limited Forgiveness - there is a reduction in negative feelings toward the 
offender, and the relationship is partially restored, though there is a decrease 
in the emotional intensity of the relationship. 


3. Full forgiveness - there is a total cessation of negative feelings toward the 
offender, and the relationship is fully restored. 


Kendall suggest that those who have not forgiven one another are spiritual inapt 
to serve in the community of faith. He lists each of these degrees to allow the writer to be 
informed on the different nuances of forgiveness that individuals experience when they 
have been offended. Kendall states that his work is “Wholly about biblical teaching- 
about the spiritual blessing that comes to those who take Jesus’s teaching of total 
forgiveness seriously. In a word, it is about receiving a greater anointing.”’ Kendall 
points out the importance of forgiveness is not about freeing the one who offended you 


but, it is for a greater anointing on the believers life. 


'R. T. Kendall, Total Forgiveness: Achieving God’s Greatest Challenge (London, UK: Hodder & 
Stoughton Publishing, 2001), 6. 
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According to Kendall, unforgiveness that is not confessed will grow into 
bitterness. He argues that bitterness in an individual’s heart gives Satan an invitation into 
our lives. “Satan knows what we know. He hangs around day and night waiting to exploit 
any weakness he can find in us. The single greatest weakness he loves to see is our 
inability to forgive. It was in the context of offering forgiveness that Paul said he was not 
ignorant of Satan’s ways (see 2 Cor 2; 11). 

Satan can take advantage of us through our bitterness or refusal to let something 
drop and our insistence on dwelling on it. It is crucial that we get rid of our hearts 
bitterness lest we hand the devil an invitation on a silver platter to enter our lives.” 
Kendall’s work on forgiveness has a different view on the understanding of how an 
unforgiven person should seek to reconcile their issues of unforgiveness. He holds the 
view that all individuals who have issues of unforgiveness should consider how Christ 
has forgiven them. “How has the Lord forgiven me, unequivocally and unconditionally. 
My sins, which are many, will never be held against me, and nobody will even know 
what I did. ‘As far as the east is from the west, so far has he removed our transgressions 
from us’ (Ps 103:12). It therefore follows that I should not hold people responsible for 
what they have done to me. I will hold nothing against them, and I will not tell other 
people, not even my closest friends, what they did to me.” 

Kendall states that there is a mandate given to man by God regarding forgiveness. 
He uses Ephesians 4:32 and Colossians 3:13 as scriptural support. The writer agrees that 


the latter verses reveal that we must forgive totally like Jesus. 


*Tbid.,138. 


*Ibid., 20. 
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Forgiveness is necessary for the healing of the hurts of not only those who are 


governed by the Bible, but forgiveness is arguably needed throughout the world. Kendall 


explains the overall benefits that total forgiveness would have on humanity as a hole if it 


were embraced by “the various races, nationalities, and ethnic groups who are creating 


chaos and fomenting warfare with their enemies could be brought to forgive—to forgive 


totally—themselves, their tragic histories, the injustices that they have suffered in the 


past, and the hatreds that have hardened into virtual idolatries we could be on our way to 


a more peaceful world.”* 


In his chapter on “What is Total Forgiveness,” Kendall discusses what total 


forgiveness is not and what total forgiveness is. In his discussion on what total 


forgiveness is, Kendall list that total forgiveness is: 


1. 


2; 


9. 


Being aware of what someone has done and still forgiving them 
Choosing to keep no records of wrongs 

Refusing to punish 

Not telling what they did 

Being merciful 

Graciousness 

It is an inner condition 

It is an absence of bitterness 


Forgiving God 


10. Forgiving ourselves 


‘Tbid., 26. 
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Kendall list points out several areas where the reader could exercise total forgiveness. 
The section on forgiving God and forgiving ourselves gave strong insight into inner 
struggles that come when holding onto personal hurts. Kendall states, “Although we often 
do not see it at first—some takes a long time—all of our bitterness is ultimately traceable 
to a resentment of God. This may be unconscious anger. 

Some good people would be horrified at the thought that they could be harboring 
bitterness toward God. But we often repress this, too; such knowledge is too painful to 
admit.” When one is seeking total forgiveness, one must forgive themselves. According 
to Kendall, total forgiveness cannot be fully reached unto those who have forgiven others 
forgive themselves. Kendall states, “There is no lasting joy in forgiveness if it doesn’t 
include forgiving yourself.” 

The need for forgiveness is supported in “Total Forgiveness,” an article on 
forgiveness in the Daily Express. Kendall’s work on forgiveness is primarily speaking to 
the need for forgiveness in individuals who have a relationship with Jesus Christ. In the 
conclusion of his book, he lays out the overall health benefits that have been discovered 
by The John Templeton Foundation. Dr. Sandi Mann, a psychologist at the University of 
Central Lancashire is referred to by Kendall as an authority in the area health benefits in 
relation to forgiveness. 

The Daily Express list several steps people can practice in order to achieve 


freedom from unforgiveness. Kendall gives this list in his closing chapter. 


*Ibid., 43. 


“Ibid, 46. 
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1. Stop excusing, pardoning, or rationalizing. 
2. Pinpoint the actions that have hurt you. 


3. Spend time thinking of ways in which your life would be more satisfying if 
you could let go of your grievances. 


4. Try replacing angry thoughts about the badness of the perpetrator with 
thoughts about how the offender is also a human being who is vulnerable to 
harm. 


5. Identify with the offender’s probable state of mind. Understand the 
perpetrators history while not condoning their actions. 


6. Spend some time developing greater compassion toward the perpetrator. 
7. Become more aware that you have needed others forgiveness in the past 
8. Make a heartfelt resolution not to pass on your own pain. 


9. Spend time appreciating the sense of purpose and direction that comes after 
steps 1-8. 


10. Enjoy the sense of emotional relief that comes when the burden of a grudge 
has melted away. Enjoy also the feeling of goodwill and mercy you have 
shown. 

The need for the study and the practice of forgiveness in the world we live in 
today is examined in The Dimensions of Forgiveness Psychological and Theological 
Research, Dimensions of Forgiveness, a scholarly work that was birthed out of a meeting 
of scientific scholars hosted by the John Templeton Foundation. The conference invited 
scholars to engage in a study on forgiveness. Everett L. Worthington Jr. edited the book. 
Dimensions of Forgiveness states that the need for forgiveness is evident, “throughout the 
world, hostility among people and perpetration of evil continues, and the need for 
forgiveness for political abuse is high. 

In the United States, violence seems to continue to rises as well. And in our 


homes, the conflict and hurtfulness between partners that often occur before the 


37 


dissolution of a marriage at current rates, almost half of the couples who marry can 
expect to divorce, argue for increased knowledge about how to repair such personal 
damage, for ourselves and for the most vulnerable victims, or children.” 

In Forgive and Forget: Healing the Hurts We Don’t Deserve, Lewis B. Smede 
says, “We attach our feelings to the moment when we were hurt, endowing it with 
immortality, and we let it assault us every time it comes to mind, It travels with us, sleeps 
with us, hovers over us while we make love, and broods over us while we die. Our hate 
does not even have the decency to die when those we hate die—for it is a parasite 
sucking our blood, not theirs.”” 

According, to Smedes, forgiving, and forgetting cannot happen together. It is not 
possible for an individual to forgive an act that he/she has forgotten. “When we forgive 
someone, we do not forget the hurtful act, as if forgetting came along with the 
forgiveness package, the way strings come with a violin. If you forget, you will not 
forgive at all. You can never forgive people for things you have forgotten about. You 
need to forgive precisely because you have not forgotten what someone did; your 
memory keeps the pain alive long after the actual hurt has stopped. 

Remembering is your storage of pain. It is why you need to be healed in the first 
place. There are two kinds of pain that we forget. We forget hurts too trivial to bother 
about. We forget pains too horrible for our memory to manage.”* Smedes discussion on 
forgiveness looks at what forgiveness is not. Smedes states, “Some Nice Things 


Forgiving Is Not.” In this chapter he lays out several things that are not required to take 


7Lewis B. Smedes, Forgive and Forget: Healing the Hurts We Don't Deserve (New York, NY: 
Guideposts Publishing, 1984), 39. 
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place in order to forgive. Smedes points out that forgiveness is not excusing the wrong 
that has been done. Those who smother people’s differences are not fostering 
forgiveness, but robing individuals of the chance to forgive. Smede informs us that 
forgiving people by accepting their wrong deeds is not forgiveness. 

The difficult task of forgiving ourselves is discussed by Smedes in chapter eight. 
Forgiving ourselves is difficult because of the guilt of the wrong we have committed. 
“To forgive takes high courage. Do you dare forgive yourself? The answer is that you get 
the right to forgive yourself only from the entitlements of love. And you dare forgive 
yourself only with the encouragement of love. Love is the ultimate source of both your 
right and your courage to ignore the indictment you level at yourself. When you live as if 
yesterday’s wrong is irrelevant to how you feel about yourself today, you are gambling 
on a love that frees you even from self-condemnation.”” 

We can only forgive ourselves by looking at our past failures and identifying 
them by name. Smede reveals to us that God knows we are going to fail, and he knows 
our regrets. He encourages the reader not to allow the unfair hurts we have caused other 
to become our hatred for ourselves. “The pain we cause other people becomes the hate 
we feel for ourselves. For having done them wrong. We judge; we convict ourselves,”!? 
Smede’s argues that forgiving oneself is the ultimate miracle of healing. 

Self-forgiving is accomplished according to Smede, first, when we our honest 
with ourselves about the situation. Second, after we clear our heads to open our hearts to 


forgiveness. Third, we can successfully forgive ourselves when we are concrete with 


what we our guilty of. We cannot expect to forgive ourselves when we lack specificity. 


*Ibid., 71. 
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Finally the individual who forgives themselves must confirm their self-forgiveness with 
an enormous act of love. Forgive And Forget is a compelling argument on the need of 
forgiveness in our personal lives. The author makes very clear the tremendous 
opportunity that awaits those who experience the art of forgiveness. 

In The Art of Forgiving by Smedes, he continues his studies on forgiveness. The 
Art of Forgiving was written to give those who need to forgive, practical ways to apply 
the art of forgiving. Smede list several areas that individuals who desire to exercise the 
art of forgiving need to gain greater understanding. 

¢ What makes it work 

° Why we do it 

¢ What to forgive and what not to forgive 

* How to know when the time is ripe 

* Whether to resume a relationship again after forgiving 

* Whether to tell the person we forgive that we’ve done it 

* How to know whether we have actually done it 

¢ How to do it right 

In chapter 3 entitled “Forgiving Does Not Mean Reunion,” Smede’s research 
acknowledges that forgiving is not about reunion. Smedes concludes that there is a 
difference between forgiving and reunion. He states, “Let us be clear that forgiving and 
reunion are not the same things; a person can truly forgive and refuse to be reunited. We 
can see differences between forgiving and reunion clearly if we look at them both from 
several sides. 


* It takes one person to forgive 
* It takes two to be reunited 
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* Forgiving happens inside the wounded person 
¢ Reunion happens in a relationship between people 


¢ We can forgive a person who never says he is sorry 
¢ We cannot be truly reunited unless he is honestly sorry 


* We can forgive even if we do not trust the person who wronged 
us once not to wrong us again 


¢ Reunion can happen only if we can trust the person who 
wronged us once not to wrong us again 


¢ Forgiving has no strings attached 
* Reunion has several strings attached 


Smede is opposed to the view that when one forgives he/she must go back to the 
way the relationship was before the incident to place. Smede’s view is opposite the 
popular views on forgiveness being fully exercised when the parties are able to engage as 
before. He clearly holds that “forgiving does not obligate us to go back.”! 

There are three reasons that are given by Smede that those who have forgiven 
cannot go back to the relationship as it was before. The reunion is impossible sometimes 
because circumstances can develop that hinder the individuals from reuniting. The 
practices of the one who has offended us may still be present. When the offender is being 
abused, attacked or afflicted by the offender, reuniting is impossible until the offender 
has been delivered from their evil habits. According to Smede, “Forgiveness is completed 
in the mind of the person who forgives. When we forgive, we see the person who 
wounded us as a fellow human being worthy of our love, and in that sense, we reconcile 


ourselves to them. 


"Louis B. Smedes, The Art Of Forgiving: When You Need to Forgive and Don’t Know How 
(Nashville, TN: Moorings Publishing, 1996), 28. 
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Being reconciled to them as a human being and embracing them as a partner are 
two different things, and we should keep them apart. If we have forgiven, we have 
removed one obstacle to reunion—the wall of our own bitterness. Whether we heal the 
relationship depends pretty much on the forgiven person.”!? Forgiveness is for our own 
sakes. In chapter nine, Smede discusses how forgiveness has selfish motives connected to 
jt. The healed wounds of the afflicted enables the offended to heal, and benefits the one 
who forgives. “Forgiving has to heal our pain before it can heal anybody else’s pain.”? 

The painful side of unforgiveness leaves the one who has been offended with two 
levels of pain: “The original pain of being wronged and the reactive pain we call hate or 
resentment.”" The difficult issues that develop when one is challenged with a need to 
forgive are forgiving those who are not repentant. Smede explains that despite the 
difficulty that comes with forgiving those who are not sorry, we must not allow the 
offender the opportunity to hinder our healing due to their stubbornness. 

Smede gives us six reasons why we need to forgiver people who are not 
apologetic. “Forgiving is something good we do for ourselves; we should not have to 
wait for permission from the person who did something bad to us. When we forgive 
someone who does not say he’s sorry, we are not issuing him a welcome back to the 
relationship we had before; if he wants to come back he must come in sorrow. To give 
forgiveness requires nothing but a desire to be free of our resentment. To receive 


forgiveness requires sorrow for what we did to give someone reason to be resentful. We 


Ibid., 29. 
“Ibid... 73. 


“Ibid., 72. 
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cannot expect to be forgiven without sorrow for the wrong we did. We should not 
demand sorrow for the wrong someone did to us. 

Repentance does not earn the right to forgiveness; it only prepares us to receive 
the gift. A wounded person should not put their future happiness in the hands of the 
person who made them miserable.”'> The Art of Forgiveness is an informative book on 
the practical ways one could utilizes the art of forgiveness. Smede’s position on the way 
the individual moves from hurting to healing through forgiving our offender is timely 
and, life challenging. 

In The Forgiveness of Sins by E. B. Redlich, the main theme is the forgiveness of 
sins in relationship to God and man. Redlich’s essay on forgiveness deals with the 
biblical and historical information on forgiveness. Redlich desire is for his book to begin 
others to dialogue and teach on forgiveness. Redlich’s understanding of human 
forgiveness being necessary for divine forgiveness is not popular among theologians and 
biblical scholars. He argues his position through Old Testament and New Testament 
patterns and principles of forgiveness. 

Redlich states early in his introduction, “Repentance—that is, an attitude towards 
God—alone is insufficient. Of these two conditions, repentance is secondary though 
concomitant. The peremptory insistence on forgiving-ness by our Lord in the Lord’s 
Prayer and elsewhere points to it being the fundamental and a precedent condition of the 


forgiveness of God.””* He holds that, “True repentance involves an attitude of forgiving- 


“Tbid., 94. 


1B, Basil Redlich, The Forgiveness of Sins (Great Britain, UK: Printed in Great Britain, 1937), xi. 
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ness, and any penitence which is independent of a forgiving spirit is imperfect.”"’ He 
describes how Dr. Temple’s book on Christ’s Revelation of God influenced his doctrinal 
understanding of human forgiveness as a condition for God’s forgiveness for the sin of 
mankind. 

In the chapter on the “Prophetic Age” Redlich discusses the teaching of the 
prophets in the Old Testament on God’s forgiveness for Israel. “Forgiveness is an act of 
grace by which Jehovah restores the nation or the individual to that state of fellowship 
which had been destroyed by sin. Forgiveness is a restoration of communion. In the view 
of the prophets, all sin can be forgiven but the Priestly Code allows that only 
unintentional sin can be atoned for by sacrifice. Willful deliberate sin can never gain 
forgiveness by sacrifices and a strict ritual. 

Prophet and Priests agree that the forgiveness given by Jehovah is conditional. 
They not only state this fact, but it is implied in the contexts in which the words 
expressing the idea of forgiveness occur, such as the symbol of covering sin. This 
condition is repentance which includes sorrow for the wrong-doing, confession, and at 
least, an intention to amend.”"* 

In the discussion on the Gospels teaching of forgiveness, Redlich argues that the 
Gospels teach us that there is full restoration to fellowship after forgiveness. 
“Forgiveness is full restoration to fellowship. Divine forgiveness is that bestowed by 
God, human forgiveness is the offended one’s restoration of the offender to fellowship, 


and forgiveness of a community is restoration of the penitent to fellowship in that 


“Ybid., x. 


"Ibid., 69. 


community. Forgiveness is not the condoning of sin or an ignoring of it, nor is it 
remission of penalty. Forgiveness is restoration to fellowship as in a family of which God 
is Father, who loves all without discriminating between Jew and Gentile, good or evil. 
Divine forgiveness and human forgiveness are analogous.”!? 

Redlich considers Jesus work on the cross to further his study on forgiveness. “On 
the Cross, Jesus in two sayings forgave His persecutors and a dying thief respectively; on 
the Cross, He uttered a cry which raised the question whether God was a loving God. As 
God showed His hatred of sin, so must we, in forgiving others, show a like hatred of sin 
in forgiving, and translate the fact of the Cross-into a reality. Forgiveness must imply an 
ethical relation which upholds the righteousness of God as well as the love of God.” 

Forgiveness of Sins has given the researcher a different biblical approach to the 
doctrine of forgiveness. Unlike other literary resources that the researcher has examined, 
Redlich view argues the necessity of human forgiveness for one to receive divine 
forgiveness. Redlich’s view is a direct contradiction with Kendall’s position on the need 
for personal forgiveness. Kendall sees forgiveness being necessary for healing our hurts 
and, living Godly lives. 

Caring Enough To Forgive by David Augsburger is an important book on 
forgiveness. Augsburger is known throughout the nation for his radio show, and his 
seminars in connection with the Mennonite Mission Board. Augsburger informs the 
reader on how to deal with the pain, anger and injustice felt when wronged by another. 


He argues, “Without forgiveness, community is only possible where people are safely 


"bid. 104. 


*"bid., 181. 
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and cautiously superficial. But with forgiveness, we are set free to meet genuinely, to 


interact authentically, and to risk being fully present with each other in integrity. 


21 


Augsburger believes that the way to effective forgiveness is by a series of steps 


that he acknowledges is difficult. According to Augsburger, for the “wronged to forgive, 


he/she perceptions of love must be restored. The negotiations of trust must begin until 


constructive relating is truly received. There must be the willingness to forgive: 


To see another’s words and acts as genuinely repentant 
To trust the other by risking being wronged again 
To be open to relate again in wholesome ways 


To venture into new closeness” * 


Those who have been offended must have a change of their perception to love. In 


order to have a change of perception there must be a new awareness. Augsburger gives 


the reader five steps that are involved in transforming the wronged perceptions. 


1. 


2. 


3. 


4. 


5. 


I See (Perceptions of worth) 

1 Think (cognitions of loving) 
I Feel (emotions of loving) 

I want (intentions of loving) 


I act (actions of loving)” 


Augsburger believes love within our community is a valuable part of those who 


have been offended forgiving. He has previously stated that love is the way to changing 


David Augsburger, Caring Enough To Forgive: False Forgiveness (Scottdale, PA: Herald Press, 
1981), prologue. 


*Ibid., 19. 
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the perception of those who are wronged. Augsburger gives a clear understanding of the 
type of love he believes can cultivate forgiveness within the lives of the community of 
faith. He states, “Love is equal regard. This is the central truth expressed in the biblical 
word of love; agape. Agape is offered when the other is seen as equally worthful, or 
treated with respect as an equal, or heard as a person with equal rights to his or her 
opinions, or honored as a human with equal responsibility for his or her choices, 
emotions, and actions.”** 

Augsburger furthers his argument by list several nuances of agape love as viewed 
in the Bible. He believes that agape love is seen in kind benevolence, self-sacrifice, 
simple obedience, and equal regard. Augsburger defines kind benevolence as the ability 
of the wronged to love the unlovable and unlovely. Self-sacrifice is described as desiring 
the offender’s happiness before personal sacrifice. Simple obedience is revealed as agape 
love that shows the wrongdoer loves the offender because he knows she showed. 

Augsburger work on forgiveness develops a clear path for the researcher to follow 
in order to communicate a way to forgiveness and emotional healing in the community of 
faith. Augsburger discussion on agape love was truly informative and helpful for the 
researcher’s development of biblical ways to foster forgiveness and emotional healing. 

Further research was done on forgiveness and emotional healing in the 
community of faith. Forgiveness The Jesus Way: The Proven Path To Be Forgiving And 
Forgiven by James K. Wagner is meant to give a biblical understand of forgiveness as it 
relate to the ministry of Jesus Christ. In this study Wagner gives a Seven-Step process of 


forgiveness: 


*Tbid., 40. 
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1. Pray for the desire to forgive. 


2. With pencil and paper make a list of all grievances against a particular person, 
organization, or institution—itemize—be specific. It may take several days for 
everything to surface in your memory. Ask God to bring these things to mind. 


3. Ask God to enable and empower you to forgive. Then go down the list, item 
by item, and say aloud, “By the grace of God, I forgive you of that.” 

4. The next day go down the list again. If you have peace about an item, go to 
the next one. Do this every day until you can look squarely at each item and 
know that is it causes no negative emotions. 


5. Put the paper away for a week. Then go down the list one more time and make 
sure you are not hanging on to any grievance. 


6. When you are sure that you have no negative feelings, take scissors and cut 
the list into pieces, put them in a paper sack, twist the top and put it away for a 
month. Then hold the sack, remembering its contents. If you experience joy 
and no bad feelings, burn the sack and its contents. 


7. Then thank God for removing your anger and resentment and for giving you 
the grace of forgiveness, peace, and joy. a 


Wagner continues his dialog on forgiveness by addressing the physical and emotional 
issues that have been reported by leading scientist. Dr. Fred Luskin is one of the leading 
voices in the research of forgiveness and the effects on individual health. He is convinced 
that “learning to forgive is good for both your mental and physical well-being and your 
relationship.””° 

Luskin cited a study done at the University of Wisconsin. In that study, Luskin 
states, “The amount of forgiveness people felt was related to their reporting a variety of 


disease conditions. The more forgiving people were, the less they suffered from a wide 


5James K. Wagner, Forgiveness the Jesus Way: The Proven Path To Be Forgiving And Forgiven 
(Lima, OH: CSS Publishing Company, 2007), 36. 
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range of illnesses. The less forgiving people reported, a greater number of health 
problems. This relationship held constant for both short-term physical complaints and 
longer-term general well-being. People who had a higher capacity for forgiveness 
reported fewer symptoms than those with a less developed ability to forgive. People with 
higher capacities for forgiveness also reported fewer medically diagnosed chronic 
conditions. This study established a fundamental relationship between learning to forgive 
and reported incidences of health complaints.””” 

Wagner’s research supports the position of many scientists that have begun to 
study the connection between humanities unforgiveness and health. Wagner supports this 
scientific information with biblical scripture. He quotes Psalms 32:3-4; “When I kept 
silent about my sin, my body wasted away through my groaning all day long. For day and 
night, your hand was heavy upon me; My vitality was drained away as with the fever 
heat of summer.””* 

Terry D. Hargrave examines the issue of forgiveness in the family. Hargrave is 
responsible for authoring Families and Forgiveness: Healing Wounds in the 
Intergenerational Family. In this work Hargrave argues that there is a therapeutic value 
to forgiveness that he has discovered in his own family and personal practice. Hargrave 
purpose for writing Families and Forgiveness was to give his readers and families who 
have been challenged with issues that have plagued them with unforgiveness a 


framework of how forgiveness can occur for individuals and families. He desires that 


"Ibid. 


2*New American Standard Bible (LaHabra, CA: The Lockman Foundation, 1995), Ps 32:34. 
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given this framework, families can heal, salvage, and be restored even after severe 
violations of love and trust. 

Hargrave discussed how his personal family struggles revealed to him that 
forgiveness is able to bring justice and remove the shame and loneliness that the 
victimized family member has experienced. Hargrave found, “When we are close to our 
families, we have a dual potential to experience a beautiful fruition of intimacy or 
damage from manipulation or abuse. The journey outward from the family also carries a 
dual potential. Away from our families, we are either secure and confident in our 
delineation of selves as we set out to discover our own limits or on and outward—bound 
retreat to loneliness.””° 

His personal struggle to feel loved in his family led him to reach out for inward 
affection by harming himself. He thought that his attempt would bring him more 
affection, but it only caused him to journey outward for affection. His premise is that 
there are two essential elements for every family structure that must be present to keep 
the family unit working. Hargrave argues, “Love and trust are the universal laws that 
make the family universe work,”*° According to Hargrave, every family must have at the 
center love and trust. This allows each individual to know what love is in our society. 
Absent of someone loving you, especially family, people will be left to find love without 
relationship. 

The writer believes if there is a lack of love and trust, there is a lack of inward 


relational development. Hargrave states that broken family relationships can be repaired 


“Terry D. Hargrave, Families and Forgiveness: Healing Wounds in the Intergenerational Family 
(New York, NY: Routledge, Taylor & Frances Group, 1994), 8. 
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or restored through forgiveness. Hargrave reveals, “The work of forgiveness in families, 
in my opinion, fits into two broad categories of exonerating and forgiving. Exonerating 


and forgiving are both on the same road and neither is inherently better than the other. 


CHAPTER THREE 


THEORITICAL FOUNDATION 
Biblical Foundation 


The writer has reviewed and analyzed the context and spiritual biography. The 
information that was gathered leads the writer to recognize a need for forgiveness and 
emotional healing. In order for the scholar to develop a clear understanding of the 
methods needed to effectively eradicate unforgiveness, research of the scriptures for 
biblical references on the need or mandate for forgiveness is required. 

The word, forgive in the Webster dictionary is defined as “giving up claim to 
requital from or retribution upon (an offender); to cease to feel resentment against on 
account of wrong committed. Therefore, if one is to forgive in relationship to Webster’s 
definition, the forgiver must give up retaliation and, the emotional feeling of resentment. 

In the Old Testament writings, the word forgive is found to have three different 
Hebrew words that are used to convey forgiveness. Salah means to forgive, pardon, or 
spare. Salah is only used in relationship to God’s forgiveness for man’s sin. Moses first 
uses Salah in his prayer for Israel’s forgiveness (Ex 34:9). “The basic meaning undergoes 
no change throughout the Old Testament. God is always the subject of forgiveness. No 
other Old Testament verb means to forgive, although several verbs include forgiveness in 


the range of meanings given a particular context (e.g., n@Sa@’ and Gwé6n in Ex 32:32; 
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kapar in Ez 16:63).”' “Other terms used for forgiveness stressed the ideas of wiping out 
or blotting out the memory of the sin (mah4), covering or concealing the record of the sin 
(kas4), lifting up and removal of sin (n@sa’), passing by of sin (‘abar), and pardoning on 
the basis of a substitute (kapar in the Piel g.v.).”” 

In the Old Testament, the pattern of forgiveness is first experienced in the Garden 
of Eden afier Adam’s sin against God (Gn 3). Adam was cursed for his failure to obey the 
commandments of God, but despite God’s wrath and Adam’s sin, the human race was 
shown mercy. The promise of the coming seed of the women was an act of forgiveness. 
Throughout the Old Testament, there is a pattern set forth of God’s principle of 
forgiveness. During the days of Noah, forgiveness was shown in God’s plan for an ark to 
deliver Noah and his family from the coming flood. The flood is clearly seen as an 
instrument of punishment while the ark is a vehicle that points to God’s desire to forgive 
mankind. 

Forgiveness in the Old Testament is seen in many difference nuances. A biblical 
foundation for forgiveness can be seen in the Levitical establishment of the sin offering in 
(Lev 4). According to Leviticus 4:20, forgiveness was granted after the Priest made the 
atoning sacrifice. The Psalmist teaches the need for forgiveness to be blessed. In Psalm 
32:1, those who are forgiven of their sins are blessed in contrast to those who are not 
forgiven are cursed. David and Saul’s relationship that was very volatile reveals God’s 
pattern of forgiveness. Saul pursued David and plotted to take his life. Despite Saul’s 


attack and persistence in destroying the life of David, he still remembered Saul’s lineage. 


*William E. Vine, Vine's Expository Dictionary of Old Testament and New Testament 
Words (Nashville, TN: Thomas Nelson, 1940). WORDsearch CROSS e-book. 
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David promoted Saul’s grandson Mephibosheth to the king’s table exhibited 
forgiveness (2 Sm 9:7-10). In the book of Numbers, Miriam’s sedition against Moses 
leadership moved God to anger against her. Moses petition for God to heal Miriam from 
leprosy as a result of God’s anger is evidence of the biblical pattern of forgiveness (Mt 
5:44). Moses was willing to pray for Miriam to receive deliverance from God’s wrath 
despite her rebellious practices. Moses displayed a pattern of forgiveness throughout his 
tenor as Prophet in Israel. His continued request for God’s mercy on the Israelites after 
their repeated acts of rebellion is evidence of biblical forgiveness. 

In the book of Leviticus, we are introduced to God’s pattern for forgiveness. 
Leviticus 6:1-7 outlines the journey to forgiveness of one who repents of his sin before 
Yahweh. 

Then the Lord spoke to Moses, saying, "When a person sins and acts unfaithfully 

against the Lord, and deceives his companion in regard to a deposit or a security 

entrusted to him, or through robbery, or ifhe has extorted from his companion, or 
has found what was lost and lied about it and sworn falsely, so that he sins in 
regard to any one of the things a man may do; then it shall be, when he sins and 
becomes guilty, that he shall restore what he took by robbery or what he got by 
extortion, or the deposit which was entrusted to him or the lost thing which he 
found, or anything about which he swore falsely; he shall make restitution for it in 
full and add to it one-fifth more. He shall give it to the one to whom it belongs on 
the day he presents his guilt offering. "Then he shall bring to the priest his guilt 
offering to the Lord, a ram without defect from the flock, according to your 
valuation, for a guilt offering, and the priest shall make atonement for him before 
the Lord, and he will be forgiven for any one of the things which he may have 
done to incur guilt (Lev 6:1-7 NASB). 

“This section of the guilt offering deals with deliberate sins against one’s neighbor. 
First, the offenses are described (6:1—3), and then the proper procedure for restitution is 
prescribed (6:46). The section begins the same way as the previous section (5:14), with 
the phrase “The LORD said to Moses.” Clearly a new section within the category of guilt 


offering is being addressed. The section also closes with the common formulaic 
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concluding phrase that mentions that the priest will make atonement on behalf of the 
violator and that the violator’s sin will be forgiven (6:7). In the introduction to the nature 
of the offenses, both sections begin with the phrase nepeS ki, “When/If a person/anyone,” 
and both describe the nature of the offenses with the roots m‘] and ht’ (5:15; 6:2). What is 
distinctive in 6:1—7 is that now the act of unfaithfulness to God is committed through the 
deception of a neighbor in the matter of personal property (6:2-3). 

Demarest comments, “Sin against a neighbor is a sin against God.” The offense 
was compounded when it involved some sort of oath and the oath taker swore falsely (‘al 
Sager, 6:3) regarding another’s possessions. The guilty party has taken an oath affirming 
that he did not take the property in question (see Exodus 22:11) and has not been honest. 
This offense thus violates the Third Commandment where the same root, Sqr, is also used 
in the phrase; take the Lord’s name in vain. 

The process of restitution in the guilt offering begins with the introductory phrase 
wehayé ki, literally, “and it will be when” (Lev 6:4, see NKJV, NASB), which probably 
signals the time when the guilt has been proved. The offender must first return the 
neighbor’s property and then add an additional twenty percent in value to what was taken 
(6:4-5). This additional amount was probably the monetary equivalent of twenty percent 
of the confiscated property. After what had been taken was restored, with the additional 
penalty, the offender then brought the guilt offering, a ram without defect, to the priest. 
Only after restitution had been made with one’s fellow man could it be sought with God 
(6:6). This is certainly the principle, if not the very law, behind Jesus’ teaching in 
Matthew 5:23-24. That restitution is to be made before atonement becomes effective 


reinforces the notion mentioned in connection with the sin offering that genuine 
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repentance precedes forgiveness. This passage describing the procedure for the guilt 
offering indicates that sin places a person in debt. 

Jesus similarly depicts the sinner as a debtor to God (e.g., Mt 18:21-35). This 
passage also indicates the seriousness of sinning against one’s fellow man. Defrauding a 
neighbor is tantamount to a sin against God. Calvin writes, “Whenever an injury is 
inflicted on men, God in their person is offended.” This truth is illustrated both in 
Joseph’s response to Potiphar’s wife (Gn 39:9) and in the New Testament (1 Jn 4:20). It 
is also of great Christological significance that the offering of the Suffering Servant in 
Isaiah 53 is described as a guilt offering (Is 53:10). Since this passage was interpreted by 
the New Testament writers to be prophecy of the suffering of Christ, Jesus’ death must be 
understood as a guilt offering that has removed the debt we owe to God. This notion is 
certainly the basis for the proclamation that Jesus paid for our sins. Kaiser nicely sums up 
the Christological significance both of the sin and guilt offering and the distinguishing 
features of the guilt offering, which involved the removal of debt.”* 

The Leviticus text reveals that God spoke to Moses on the need for forgiveness 
among the Israelites. The people of Israel were required by God to repent of their sins 
and act faithful towards God. Leviticus 6:1-7 teaches us that the Old Testament law of 
forgiveness was needed in the community of God’s people. When one sinned against 
God, and was unfaithful unto the law, God desired the individual to offer a guilt offering. 


A guilt offering was (Lev 5:14-6:7) “a special kind of sin offering, always of a private 


3Mark F. Rooker, “Leviticus,” Logos Library System: The New American Commentary, vol. 3A, 
(Nashville, TN: Broadman & Holman Publishers, 2001), 125-26, electronic ed. 
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character and accompanied by a fine. It expressed expiation and restitution.” God 
instructed Moses to teach the Israelites to bring to the priest their guilt offering (Lev 6:6). 
According to the periscope, the people of Israel were to seek God’s forgiveness after they 
had presented their offering. The Levitical law points out several offerings that God 
instituted among the Israelites that where prerequisites for God’s forgiveness. Therefore, 
the researcher has identified a pattern of repentance and forgiveness that Moses, the 
Priest and God’s people were to adhere to. 

The pattern of forgiveness in Leviticus is clearly seen in the guilt and sin offerings 
practiced by the Israelites. The need for forgiveness in the Israelite community is put 
forth in God’s wrath being stayed when Moses and Aaron would petition God for mercy 
on His people. Old Testament forgiveness is also found in Numbers 14:1 1-20. 


The Lord said to Moses, "How long will this people spurn Me? And how long 
will they not believe in Me, despite all the signs which I have performed in their 
midst? "I will smite them with pestilence and dispossess them, and I will make 
you into a nation greater and mightier than they." But Moses said to the Lord, 
"Then the Egyptians will hear of it, for by Your strength You brought up this 
people from their midst, and they will tell if to the inhabitants of this land. They 
have heard that You, O Lord, are in the midst of this people, for You, O Lord, are 
seen eye to eye, while Your cloud stands over them; and You go before them in a 
pillar of cloud by day and in a pillar of fire by night. "Now if You slay this people 
as one man, then the nations who have heard of Your fame will say, 'Because the 
Lord could not bring this people into the land which He promised them by oath, 
therefore He slaughtered them in the wilderness.' "But now, I pray, let the power 
of the Lord be great, just as You have declared, 'The Lord is slow to anger and 
abundant in loving kindness, forgiving iniquity and transgression; but He will by 
no means clear the guilty, visiting the iniquity of the fathers on the children to th 
third and the fourth generations.' "Pardon, I pray, the iniquity of this people 
according to the greatness of Your loving kindness, just as You also have forgiven 
this people, from Egypt even until now." So the Lord said, "I have pardoned them 
according to your word. 


‘Geoffrey W. Bromley, The International Standard Bible Encyclopedia (Grand Rapids, MI: 
William Erdmann Publishing, 1988). 
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Moses the leader of the Israelites has led the people of Israel to the Promise Land. 
Moses had sent twelve spies into spy the land. When they returned, ten of the men 
persuaded the people that God could not deliver them victory over the Canaanites. The 
negative report led to the people of Israel to rebellion against God. “And all the children 
of Israel complained against Moses and Aaron, and the whole congregation said to them, 
if only we had died in the land of Egypt! Or only we had died in the wilderness!” 
(NKJV). Joshua and Caleb with Aaron and Moses pleaded with the Israelites to not rebel 
against God. Joshua and Caleb spies themselves believed that God had already given 
them victory. “The land we spied out is exceedingly good land. If the Lord delights in us, 
then He will bring us into this land and give it to us.” (Nm 14:7,8) “True, say they, the 
people are mighty; but our God is mightier: their fortifications are strong; but not so 
strong that they can with stand God. The inhabitance fight only with an arm of flesh, we 
with the arm of the living God: what then have we to fear? They, how numerous or 
powerful so ever, are only as “bread for us,” and shall be devoured by us easily as the 
food we eat. We have nothing to do but to trust in God, and we are as sure of victory, as 
if all our enemies were already slain.’ The Israelites continued complaining and even 
selected someone to lead them from Canaan back to Egypt. Their continued murmuring 
before Yahweh stirred Yahweh’s anger. 

The Lord speaks to Moses concerning the doubts, and the rebellion that was 
continually to exist among the Israelites. Moses is told of God’s plan to destroy Israel, 
and begin a new nation greater and mightier from the seed of Moses (Nm 14: 12). Moses 


pleas to the Lord to pardon 179 (salah) forgive, pardon Israel for their rebellion, 
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disobedience and complaining. Moses plea before God to pardon the children of Israel 
reveals a biblical pattern of prayer and forgiveness in the Old Testament. Moses request 
for God to pardon Israel was in the imperative. Moses was commanding God in his 
petition to pardon Israel in accordance with God’s past pattern of forgiveness. Moses 
states that God has in the past forgiven the rebellion of the children of Israel because of 
God’s loving-kindness. The Israelites rebellion was an issue of disrespect and 
unfaithfulness unto God. In verse 11, God brings to light Israel’s continued disrespect 
and disloyalty before their God. God makes the argument that the Israelites have 
witnessed more than enough signs to know God is present in their battles. 

God decides to destroy the nation of Israel for their rebellion, disrespect, and 
disloyalty. The Israelites faced a future without the presence of God and the power of 
God leading, guiding, and protecting them. The wrath of God was going to be poured out 
on the nation of Israel. “I will strike them with a plague and destroy them” (Nm 14:12). 
The future destruction of Israel was eminent; God had decreed it and there was nowhere 
to run from God and, nowhere to hide. The promise of Abraham, Isaac, and Jacob was at 
risk of being annihilated by the promised keeper. Israel was in a critical situation that 
only could be diverted by an unchanging God. (Mal 3:6) The threat of death was lying in 
wait for Moses. The mutiny was not going to be tolerated by God, and the only road to 
deliverance was through divine forgiveness. Israel had no means of changing the 
punishment commanded by Yahweh; their only way of recourse was for Yahweh to 
pardon their judgment. The only one with the privilege to petition Yahweh on their behalf 


had been mistreated, betrayed, and removed from duty. 
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Moses had been fired by the people, and was offered and even better position by 
God. He was offered to become a greater and mightier nation than Israel. Ultimately, God 
had decided to keep his promise to Abraham, Isaac, and Jacob through descendants of 
Moses. He presumably would be now considered the Father of a new nation. The scene 
was set for God’s punitive measures to be executed against Israel and his covenant 
promise to be kept with Moses. Forgiveness is the only resolve to the Israelites situation. 
In order for Moses to petition God’s forgiveness he had to forgive them. 

“At pivotal points in the Bible, when humanity’s sinful rebellion reached an 
uncontrollable crisis, God would intervene through wondrous means to demonstrate his 
power and glory, and then manifest his justice and grace by endeavoring to draw his 
crowning creation back to himself. From Noah and Abraham, to Moses and Elijah, and 
finally and incomparably in Jesus, the story of his redemptive power has resonated 
through his Word to challenge those whom he desires to call his own to faith and 
fulfillment. But redemption often was prefaced by judgment; so from the cloud of the 
Lord’s presence came the revelation that God intended to ravage the Israelite nation with 
plague and destruction and rebuild a new and greater kingdom through Moses. This 
potential of starting over through Moses had been raised by Yahweh when the people 
constructed the golden calf soon after the Exodus (Ex 32:10). 

The leader of Israel makes a critical decision not to move forward as God’s new 
covenant nation, but he instead seeks God’s forgiveness in accordance with God’s past 
experiences with the Israelites. Moses prayer is a clear indication that he forgave Israel 


before seeking forgiveness for Israel.”> "Whenever you stand praying, forgive, if you 
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have anything against anyone. ..”(Mk 11:25 NRSV). “The whole people of Israel were in 
a state of rebellion against God; and God was meditating their utter extermination. But 
Moses lifts up his heart in prayer for them; and by his importunate intercession, averts the 
judgments which were ready to burst upon them.”’ Moses intercession to Yahweh was 
successful in the past when God had grown tired of their rebellion. Moses exercised the 
role of mediator and intercessor. “This role had been exercised previously in 11:2, when 
fiery judgment came down from the skies, and in 12:13, when Miriam was struck with a 
leprous disease. In the quail incident (11:4-34) his leadership was reflected in a different 
way in a dialogue with the Lord concerning the heavy load of responsibility that had been 
laid upon his shoulders. The key issue of Moses’ initial appeal was that of God’s 
reputation among the nations, a question of how God’s dealing with his people might be 
misconstrued by the Egyptians and the surrounding nations.”* 

Moses supplication was directed at God’s character, integrity, and love. The 
prophet interceded for Israel not on their merit, but on behalf of God’s promise to deliver 
them into Canaan (Nm 14:18). He pleads for God not to allow the pagan nations the 
privilege of proclaiming that Yahweh is unable to keep His word. The prayer 
acknowledges God’s presence has been seen with the nation of Israel day and night. His 
power, presence, promise, and provision had become the story throughout the nations. 
Therefore, Moses argued for Yahweh to pardon Israel to protect and preserve Yahweh’s 
name and integrity. Yahweh’s response to Moses plea, "I have pardoned them according 


to your word (Nm 14:20 NASB). God’s forgiveness was the only way for Israel’s 
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deliverance from God’s wrath. The intercessory prayer of Moses is symbolic of Christ 
intercessory prayer on Calvary. Christ petition for the His Father to forgive His enemies 
is parallel to Moses petitioning Yahweh to pardon the Israelites. 


Then Joseph could not control himself before all those who stood by him, and he 
cried, "Have everyone go out from me." So there was no man with him when 
Joseph made himself known to his brothers. He wept so loudly that the Egyptians 
heard it, and the household of Pharaoh heard of it. Then Joseph said to his 
brothers, "I am Joseph! Is my father still alive?" But his brothers could not answer 
him, for they were dismayed at his presence. Then Joseph said to his brothers, 
"Please come closer to me." And they came closer. And he said, "| am your 
brother Joseph, whom you sold into Egypt. Now do not be grieved or angry with 
yourselves, because you sold me here, for God sent me before you to preserve 
life. "For the famine has been in the land these two years, and there are still five 
years in which there will be neither plowing nor harvesting. God sent me before 
you to preserve for you a remnant in the earth, and to keep you alive by a great 
deliverance. "Now, therefore, it was not you who sent me here, but God; and He 
has made me a father to Pharaoh and lord of all his household and ruler over all 
the land of Egypt. "Hurry and go up to my father, and say to him, "Thus says your 
son Joseph, "God has made me lord of all Egypt; come down to me, do not delay.” 

You shall live in the land of Goshen, and you shall be near me, you and 
your children and your children's children and your flocks and your herds and all 
that you have. "There I will also provide for you, for there are still five years of 
famine fo come, and you and your household and all that you have would be 
impoverished." "Behold, your eyes see, and the eyes of my brother Benjamin see, 
that it is my mouth which is speaking to you. "Now you must tell my father of all 
my splendor in Egypt, and all that you have seen; and you must hurry and bring 
my father down here." Then he fell on his brother Benjamin's neck and wept, and 
Benjamin wept on his neck. He kissed all his brothers and wept on them, and 
afterward his brothers talked with him (Gn 45:1-15 NASB). 


The story of Joseph and his brothers is one of the most compelling narratives in 
the Old Testament. This biblical saga tells of a young lad that was favored by his father. 
He was given several dreams that revealed a future of success and elevation for Joseph. 
His dreams only increased the already envy of his elder brothers. The story line was set 


for a wonderful ending where the mistreated gains sweet revenge in the end. Joseph’s 
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brothers decided to sale Joseph into slavery; after their plot to slay him was adverted by 
their eldest brother Reuben. Joseph was made a servant in the house of Potiphar. His 
faithfulness to God and Potiphar was rewarded with the elevation to the chief servant of 
Potiphar’s house. Joseph was cast into prison after Potiphar’s wife falsely accused him of 
sexual harassment. In prison, God favored Joseph. He was given charge over the 
prisoners. While serving the prisoners, Joseph interpreted two prisoner’s dreams; one 
returned to the Kings palace and, the other was beheaded. The King of Egypt had a dream 
and needed and interpreter. When, Pharaoh’s advisers could not interpret the meaning of 
the dream; he swore to kill them. The King’s servant remembered Joseph had interpreted 
his dream in prison. The King sent for Joseph and, after Joseph gave him the 
interpretation of his dream, Pharaoh appointed Joseph as Prime Minister of Egypt. 

Pharaoh’s dream revealed to him a coming famine. Under Joseph’s leadership, 
Egypt was prepared for the seven years of famine. Joseph brothers journeyed to Egypt to 
get grain due to the conditions of the famine. There in Egypt after several encounters with 
the Prime Minister, it was revealed to them that the man they knew as the Prime Minister 
was their brother Joseph. 

Genesis 45:1-15 reveals Joseph character of total reconciliation with his brothers 
after they had betrayed, abandon, and sold him into slavery. Joseph without God's 
anointing would have never made it. The narrative reveals Joseph’s forgiveness, but the 
epic of Jacob’s family is a story of total forgiveness. 

Jacob the father of Israel’s family was divided by Jacob’s favoritism toward his 
son Joseph. “At least twenty years had passed since Joseph had disappeared, presumed to 


have been eaten by wild beasts. But Jacob (Gn 42:36) had never gotten over it. It is not 


63 


Jacob’s sadness over Joseph that was sinful. Jacob’s sin was that he still had not forgiven 
his sons for whatever role they might have played in Joseph’s supposed death. Time 
should have allowed his wounds to heal and his bitterness to die. Instead, his 
unforgiveness festered for two decades.”” 

The sons of Jacob had decided to do away with their father’s favorite son. Joseph 
is sold into to slavery and, Jacob is led to believe his favorite son is dead. The story 
reveals that unforgiveness is prevalent throughout the family of Jacob. He had not 
forgiven his sons for their role in the assumed death of Joseph. But Joseph brothers were 
being haunted with the guilt of their actions. The narrative reveals how they were still 
troubled by their past behavior. Although, several years had passed since the betrayal of 
Joseph, the brothers had not forgiven themselves for such heinous acts of hatred and 
jealousy, 

“There are those who convince themselves they have forgiven but have not 
forgotten. There are others who have forgotten but have not forgiven. And then, there are 
those who, like Joseph’s brothers, needed to experience forgiveness themselves! Notice 
how burdened with guilt they were: ‘Truly we are guilty concerning our brother ... 
therefore this distress has come upon us’ (42:21); and ‘Now comes the reckoning for his 
blood’ (42:22). Notice, especially, how they responded to an apparent kindness of God in 
42:28: ‘What is this that God has done to us?’ That is what happens when you have a 
guilty conscience! Even the kindness of God seems to call you to account! 

These men were guilty—and they knew it. Yet, unlike those who know they are 


guilty and have experienced the peace of Jesus, these men did not feel forgiven. Indeed, 


°Kurt Strassner, Opening Up Genesis (Taylors, SC: Day One Publications, 2009), 161-62. 


64 


they could not. They had never dealt with their sin. Even though 42:36 shows that Jacob 
now had some inkling about what had happened to his son, we are given no indication 
that Joseph’s brothers had yet confessed their sins and sought their father’s forgiveness. 
And their obvious fear of God’s judgment in 42:22 and 28 shows that they had never 
brought their sins before the Lord to request and receive his forgiveness. 

So Joseph’s brothers teach us a valuable lesson. Just because we feel convicted 
over our sins, it does not necessarily mean that we are forgiven! We may feel as guilty as 
we like, but, until we bring our sins to God and confess, we cannot be forgiven.”'° Joseph 
brothers need for forgiveness is revealed clearly in their personal struggle with guilt and 
bitterness. Their inability to admit their wrong and their continued burden of guilt and 
bitterness caused them to have an emotional breakdown before Joseph. The narrative 
shows the biblical side of emotional breakdown caused by guilt, bitterness and un- 
forgiveness. 

Joseph brothers were being plagued with their past choice to sale their brother 
into slavery, as well as their present struggle of their conscience, knowing that their acts 
were before Yahweh. The Jewish and Middle Eastern culture believed their deities 
caused famines as punishment. So the researcher believes that the brothers of Joseph 
where overwhelmed with emotional issues and guilt. In Genesis 50:15-21, Joseph and his 
brothers complete the process of forgiveness for their family. The death of Jacob left 
Joseph’s brothers without any protection from Joseph’s revenge for their prior actions. 
The brothers developed a story to persuade Joseph to continue to support them and their 


children while in Egypt. “This, the penultimate scene of the Joseph story, is aptly called 
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the finale by Sarna, for here, the great theme of this story, the tension between Joseph and 
his brothers, is finally resolved. Joseph’s deeds and words (from chap. 45) had shown he 
wanted to be reconciled to his brothers, but they had never asked for forgiveness, so their 
feelings of guilt had continued to haunt them. Now with their father dead and the great 
funeral over, they are gripped by fear that all Joseph has done was motivated by affection 
for Jacob, not out of real love for them. 

As von Rad and Schweizer observe, that the brothers should have felt anxious at 
this time is “quite realistic psychologically.” Westermann’s claim that this scene has “no 
necessary function in the course of the narrative” depends on a superficial reading of 
earlier episodes and a failure to appreciate the psychological dynamics of the situation.”"" 

According to the writer, Joseph’s brothers saw that their father was dead. Saw is 
ra’4 in Hebrew; it basically means to see with one’s eyes, but the verb can also mean to 
perceive or observe the obvious. Therefore, Joseph brothers perceived that Joseph would 
obviously desire to get his revenge in the absence of their father. The brothers past 
actions and present guilt now were causing their mental perception and observation to be 
distorted. In the book Guilt, Leroy T. Howe says, “That pain of guilt and the pressure to 
make amends pulsate steadily within us, even reaching into our sleep to produce 
disturbing dreams and debilitating agitation.” ’” He defines guilt as “the state or condition 
of indebtedness to another or others because of things we have done or left undone, 


whose result is offense or harm.”"* 
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“Whenever we become aware that we have done something offensive or harmful 
either to ourselves or to someone else, we normally feel some combination of fear, regret, 
and remorse. The components of fear and regret in guilt feelings have to do primarily 
with anticipated retaliation or punishment for our actions or with loss of a relationship.”"* 

If we assume Howe’s position, Joseph brother's guilt was moving them to fear, 
and fear has the ability to hinder our capacity to ascertain the true dynamics in a 
relationship. The brothers moved by fear considered the possibility of Joseph using his 
power to punish them for the crime they had committed. They wondered in verse 15 “it 
may be that Joseph will hate us, and will fully requite us all the evil which we did unto 
him” (ASV). They were afraid that Joseph had recessed his feelings for a period of time. 
Now, that the opportunity has presented itself, the brothers believed that Joseph could 
allow his hatred and revenge to be fully exercised on them. 

In verses 16-17, Jacob’s sons sent a messenger to Joseph petitioning him to 
forgive his brothers for their transgression, sin, and evil actions committed against 
Joseph. “The brothers certainly pull out all the emotional stops in an effort to obtain 
Joseph’s mercy. 

First, they approach him through an intermediary: 113" ‘they sent instructions.” 
That they did not go in person to start with is implied by verse 18, “they came and fell.” 
Second, they say Jacob gave instructions just before his death, a particularly solemn 
moment. Third, they twice plead for forgiveness. Fourth, they describe their sin in the 


most comprehensive way, as crime (twice), sin, and evil, three of the four principal Old 
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Testament terms for wicked deeds (only yny “iniquity” is missing here; cf. THWAT 
1:547). Finally, they implore Joseph to act like their father’s God, who is one who 
“forgives iniquity, transgression [crime], and sin” (Ex 34:7; Ps 32:1, 5; Mi 7:18)."" “The 
appearance of these three standard terms for sin occurs only in this verse. Sins translates 
the noun pea‘, which generally means an offense; here the nuance of the term is that the 
brothers committed a breach in their relationship with Joseph as siblings.”"° “Here, 
however, the brothers cannot so excuse themselves but readily acknowledge their 
mistreatment of Joseph, hoping for clemency. The clause they committed repeats the term 
gamal found in their admission in verse 15 (“we did to him”). The noun rendered badly 
(ra ‘G) occurs three times in this scene (vv. 15, 17, 20), meaning harm, abusive. The word 
reaches back to the beginning of their schism, when Joseph produced a bad report 
(dibbatam ra’, 37:2). By calling on Joseph to forgive, Jacob does not treat lightly the 
reality of their cruelty but exposes its heinous nature. Thus, if they are to have 
reconciliation, Joseph’s absolution is required since they have no excuse.'”” 

When Joseph hears that his brothers feared his revenge he began to weep. Joseph 
had been wronged by his brother years ago, and now they have wronged him again by 
misinterpreting his hospitality and love for them. Joseph clearly is emotionally disturbed 
by their unforgiveness. Yet despite all of his afflictions and pain caused by his brothers, 


Joseph again displays the godly character of total forgiveness. He rose above their mess, 
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false assumptions, and mistreatment and promises to keep his word of provision for them 
and his children. Malaren describes Joseph actions as living high above hatred and 
revenge. He states, “If we want to live high above low hatreds and revenges, let us 
cultivate the habit of looking behind men to God.""* 

He asked them in verse 19 whether or not he was in the place of God to rule over 
punishment and judgment. “Fear not, for am I in the place of God? i.e., am I in a position 
to interfere of my own accord with the purposes of God, and not rather bound to submit 
to them myself? “Ye had indeed evil against me in your mind, but God had it in mind for 
good (to turn this evil into good), to do (Avy like 7x) 48:11), as is now evident (lit., as has 
occurred this day, cf. Dt 2:30; 4:20, etc.), to preserve alive a great nation (cf. 45:7). And 
now fear not, I shall provide for you and your families.” Thus, he quieted them by his 
affectionate words.'*’The offended recognized that God was the one who had the power 
to revenge the wronged. 

We learn from the narrative of Joseph and his brothers that God’s plan for 
forgiveness in our lives is a way to reconciliation and reuniting our family and friends 
after they have been wronged. Joseph not only reassures them of his full forgiveness on 
their past transgression but, he also comforts them with the assurance of continued 
support for them and their families. God allowed the biblical narrator to close the Book of 
Genesis with one a promised people being forgiven and forgiving others. The research 


gathered points to a biblical foundation for forgiveness in the community faith. 
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The New Testament Foundation 


Throughout the ministry of Jesus Christ we find evidence of his teaching of 
forgiveness. During His life ministry on earth He consistently forgave the society or the 
Jewish culture deemed unforgivable. Jesus lived out a ministry of forgiveness toward the 
lowest people group in the middle-east society. He forgave the women at the well, the 
paralytic man, the woman caught in adultery and many others throughout his earthly 
ministry. The Good News today is that Jesus is still ministering forgiveness toward those 
societies that religions and governments have deemed unforgivable. In our New 
Testament study, the researcher will examine the gospels and the epistles for biblical 
support on forgiveness and emotional healing for the community of faith. Henri J. M. 
Nouwen states the need for forgiveness. 

Forgiveness is the name of love practiced among people who love poorly. The 

hard truth is that all of us love poorly. We do not even know what we are doing 

when we hurt others. We need to forgive and be forgiven every day, every hour— 
unceasingly. That is a great work of love among the fellowship of the weak that is 
the human family? 

“Jesus is the perfect and final sacrifice through which God’s forgiveness is 
mediated to every person (Rom 3:25; Heb 10:11-12). The connection of Jesus with 
forgiveness is seen in His own self-understanding. According to the Old Testament, only 
God could forgive sins; yet Jesus declared that He could do so, and He did (Mk 2:1-12; 
Jn 8:2-11). He saw His own death as the fulfillment of the Old Testament sacrificial 
system. At the Last Supper He spoke of His death as “my blood of the New testament 
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[covenant]” (Mk 14:24). Jesus Himself is the unblemished sacrifice (Is 53:3-7), offered 
once and for all (Heb 9:28), not by a human being, but by God Himself in Christ Jesus for 
the sins of mankind (Heb 9:14; Rom 3:25; Acts 13:38). Forgiveness through the sacrifice 
of Christ is available for everyone who truly repents (Lk 23:39-43; Jn 8:2-11). This is the 
message of the early church. The promised new age has arrived; old things have passed 
away (Acts 2:36-39; 3:13-19,26; 5:31).””! 

“As a part of His teaching about human need for forgiveness and the means of 
receiving it, Jesus spoke of the human dimension of forgiveness. A firm condition for the 
receiving of God’s forgiveness is the willingness to forgive others. In the Lord’s Prayer 
(Mt 6:12; Lk 11:4) and the parable of the Unforgiving Servant (Mt 18:12-35) Jesus 
clearly indicated such is the case: “But if ye forgive not men their trespasses, neither will 
your Father forgive your trespasses” (Mt 6:15). The forgiven life is the forgiving life.” 

“Human forgiveness reflects our experience and understanding of divine 
forgiveness. Love, not wooden rules, governs forgiveness (Mt 18:21-22). Jesus 
powerfully demonstrated this teaching on the cross, as He asked for forgiveness for His 
executioners (Lk 23:34). Paul reminded the church at Ephesus of both the grounds of 
their forgiveness and the basis on which they must forgive one another (Eph 4:32). 

The writer examined in-depth Matthew 18:21-35. This pericope is Christ’s 
response to Peter’s question on forgiving. Peter was concerned with the number of times 


the offended should be willing and ready to forgive. 
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Then Peter came and said to Him, “Lord, how often shall my brother sin against 
me and | forgive him? Up to seven times?” Jesus said to him, “I do not say to you, 
up to seven times, but up to seventy times seven. “For this reason the kingdom of 
heaven may be compared to a king who wished to settle accounts with his slaves. 
“When he had begun to settle hem, one who owed him ten thousand talents was 
brought to him. “But since he did not have the means to repay, his lord 
commanded him to be sold, along with his wife and children and all that he had, 
and repayment to be made. “So the slave fell to the ground and prostrated himself 
before him, saying, ‘Have patience with me and I will repay you everything.’ 
“And the lord of that slave felt compassion and released him and forgave him the 
debt. But that slave went out and found one of his fellow slaves who owed him a 
hundred denarii; and he seized him and began to choke him, saying, ‘Pay back 
what you owe “So his fellow slave fell to the ground and began to plead with 
him, saying, ‘Have patience with me and I will repay you.’’ “But he was 
unwilling and went and threw him in prison until he should pay back what was 
owed. “So when his fellow slaves saw what had happened, they were deeply 
grieved and came and reported to their lord all that had happened. “Then 
summoning him, his lord said to him, ‘You wicked slave, I forgave you all that 
debt because you pleaded with me. Should you not also have had mercy on your 
fellow slave, in the same way that I had mercy on you? “And his lord, moved with 
anger, handed him over to the torturers until he should repay all that was owed 
him. “My heavenly Father will also do the same to you, if each of you does not 
forgive his brother from your heart.” 


Peter’s question gave Christ the opportunity to teach His disciples the doctrine of 
forgiveness in relationship to believers. According to Jesus teaching, forgiveness is 
mandated in heaven. Christ found it necessary to reveal the correlation between the 
citizens of the Kingdom of Heaven with the servant subject to earthly kings. Peter’s 
question came after Jesus gives insight into the life in His Kingdom. Jesus began His 
dialogue about Kingdom living with how the individual must have a childlike 
dependence in God. Jesus warns against causing the faith of believers to stumble, trip up 
or be offended. Jesus furthers His colloquium on the requirements of His kingdom by 
describing God’s initiative to recover the lost. It is after clearly revealing the need for 
reconciliation for those Christ has already reconciled to His Father in heaven; Jesus then 
begins instructing the church on their power and authority to bind things in the spiritual 


and the natural realm. Christ has empowered the church to discipline those of the 
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kingdom who refuse to forgive. “Verse 18 also presupposes that the church is acting 
according to Jesus’ guidelines given in verses 15~17 and is generally seeking and 
sensitive to God’s will. Then the church’s loosing and binding—forgiving or refusing to 
forgive—carries the very authority of God.” This authority given to Peter and the 
disciples evokes the Apostle’s question on the number of times the offended should 
forgive. Jesus response reveals God’s view on forgiveness in relation to believers. Peter 
suggestion was for the believers who have been offended to be forgive seven times. 
Christ instructs Peter to forgive seventy-times seven (vs. 22). “Jesus no doubt stuns Peter 
with his reply. The famous “seventy times seven” is probably better translated ‘seventy- 
seven times,’ based both on the most common rendering of the Greek hebdomékontakis 
hepta. But Jesus’ point remains equally dramatic. We dare not keep track of the number 
of times we grant forgiveness. Jesus takes Peter’s number of completeness and multiplies 
it considerably. Few people ever have to forgive the same person this often, at least not 
over a short period of time. But Jesus’ point is not to withhold forgiveness after the 
seventy-eighth (or 491st) offense.”*° 

The Parable of the unforgiving servant truly captures the New Testament 
principle of forgiveness being a part of the life of believers. “Jesus used this occasion to 
differentiate between human forgiveness and God's forgiveness. When He forgives us, 
He saves us and makes us a "new [kainds , qualitatively new] creations [Atisis , KV: 
creature)" according to 2 Corinthians 5:17 and Galatians 6:15. Peter describes this 


change in 2 Peter 1:4 as making us partakers (from koindnds), or sharers of the "divine 
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[from theios] nature [from phiisis]." Therefore, we should forgive as God forgives. We 
need God's unrestricted, undeserved, nonexclusive forgiveness and also the same 
unqualified forgiveness from other believers without numbers attached. But what we 
hope to receive, we ought to give. According to John 1:16, God gives fresh grace for 
every grace expended, and since He never runs out of grace, we should not either. We 
should ask for it continually. 

Thus, Jesus used Peter's arithmetic to teach us the eternal principal that His 
forgiveness and our forgiveness of others should have no limits in quality or quantity. 
Jesus did not say "seventy times seven" to present a new limit, but rather to show that any 
selected number would be multiplied. As we receive grace, we should dispense it in the 
same measure. We must not keep count of how many times we forgive but apply God's 
inexhaustible stream of grace to others. Jesus now illustrated with a parable that used 
money as an analogy of spiritual things. He compared two coins, the talent (from 
télanton, a weighted currency of varying high value) and the denarius, a common 
currency used to pay salaries, usually for a twelve-hour day.” 

“Certain words and expressions in this parable require our close attention. The 
first is the ‘kingdom of the heavens.’ We should recognize God as the ruler of our lives. 
The kingdom of the heavens is the same as the kingdom of God (Mt 19:23, 24) that now 
has invisible spiritual rule over our lives (Lk 17:20, 21). God has a timetable and does 
nothing out of season. For now, He is eager to establish this invisible spiritual rule in our 


hearts, changing us, saving us, and making us partakers of His nature (2 Pt 1:4). 


§Spiros Zodhiates, Exegetical Commentary on Matthew (Chattanooga, TN: AMG, 2006), 272, 
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The second word is account. The word /égos (translated account here) usually 
means simply word, but it can take on the extended meaning of an accounting, a reason. 
Thus, Peter says, "But sanctify the Lord God in your hearts: and be ready always to give 
an answer [from /égos] to every man that asketh you a reason of the hope that is in you 
with meekness and fear" (1 Pt 3:15). In Modern Greek, an accountant is called a logistés. 

And when he began [from drchomai, to begin] to reckon [from sunairé ], one was 
brought [from prosphéré . from prés , toward; and phér , to carry or bring] unto him, a 
debtor [opheilétés | often thousand talents. The verb brought is chosen because the 
subject probably did not come willingly. The verb refers to bringing criminals to justice 
(Lk 12:11; 23:14) and animals for sacrifice (Mk 1:44; Lk 5:14; Heb 5:1). The first debtor 
owed an incredibly large debt for an individual. A talent was the largest monetary unit in 
the Roman world. His debt equaled 240 pounds of silver and would have been worth 
about a thousand dollars in the first half of the twentieth century. Ten thousand talents, 
then, would have been worth about ten million dollars today. As A. T. Robertson points 
out, in New Testament times, the entire annual imperial tax debt for all five provinces of 
Palestine—Judea, Samaria, Galilee, Idumea, and Perea—was only eight hundred talents 
of silver. Ten thousand talents would be over twelve times this tax burden. Of course, this 
is typical of our failure to render the holiness that God has every right to expect from 
us2” 

The king required payment from the servant “but, he did not have [anything with 


which] to pay back [from apodidémi from apd, from; and didomi, to give; "to give from 


"bid. 
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one's own resources", his lord commanded him to be sold [from pipraské ], and his wife 
and children and all that he had, and to pay back [from apodidomi).””* 

“Just as Adam's sin, guilt, and punishment passed on to his offspring (Rom 5:18, 
19), so the king imputed the servant's sin and guilt to his wife, children, and possessions. 
The king treated them as guilty of the debt because of their legal and natural association 
with the servant, and he punished them with the slavery necessary to pay off the bill. The 
servant, having fallen down [from piptd, to fall] was worshiping [prosekinei, the 
imperfect of proskunéo] him, saying, Lord, have patience [from makrothuméo , long; and 
thumés, wrath, anger; slow to anger towards persons as opposed to circumstances which 
is reflected in the verb hupoménéd | with me, and I will pay you all. 

The debtor panicked under the threat of being enslaved and requested extended 
time and individual accountability in the words, I will pay. It was a desperate plea given 
the size of his debt but not desperate enough. He thought that with enough time he could 
repay the staggering debt and get back in the king's good graces. The servant neither 
comprehended the size of the debt nor his need for mercy that would cancel it altogether. 
The verb proskunéé derives from pros, towards; and kuné6, to kiss. Lexically, it means, 
"to throw a kiss towards [someone or something]"; however, syntactically the 
connotation was the humiliation attached to kissing the feet of a superior like a king. 

The servant requested that his master be literally ‘long-wrathed’ (makrothuméé), 
taking the same amount of time to get angry that the servant needed to pay off his debt. 
The second servant used the same request (and verb) (v. 29). ‘Long-wrathed’ is more 


accurate than the archaic English adjective longsuffering, since makrés means long, and 
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thumés means wrath or anger, not suffering. The noun is associated with the verb 
thuméé, to provoke to anger.””? 

The servant realized that his only means for deliverance was for him to appeal to 
the king’s compassion. The servant never denies the debt, but instead, appeals for the 
king to be patient with him. The servant was in need of the king’s patience and mercy. He 
had no other way out of a life of slavery and oppression. His family structure was in 
jeopardy of being dissolved and dismantled. His wife would become the slave woman 
and his children would become slaves. They were probably used to high society and 
comfort living. The servant family’s existence rested on king’s willingness to forgive and 
forget or unwillingness to do so. The parable reveals how forgiveness is essential to the 
existence of not only believers but, the human race. The king had compassion on the 
servant as God has had compassion on mankind. 

The Bible says, “Then the lord of that servant was moved with compassion 
[splagchnistheis, the aorist passive deponent participle of splagchnizomai, to have 
compassion from the deepest level], and loosed [from apoliid, to release, to free] him, and 
forgave [from aphiémi, to send away from; the derivative noun dphesis means 
forgiveness; Heb. 9:22] him the debt [ddneion, loan]. The verb here is clearly deponent 
and could be translated actively—he compassionated. Moreover, the king revealed his 
compassion when he released the servant and forgave him the debt. 

The verb splagchnizomai, to have compassion, is related to the noun spld4gchnon, 
bowel, which became associated with deep feelings of empathy or sincere pity. The 


apostle John, for example, uses this metaphorical sense: "But whoso hath this world's 
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good, and seeth his brother have need, and shutteth up his bowels of compassion [from 
splagchnon) from him, how dwelleth the love of God in him?" (1 Jn 3:17). 

In spite of obvious parallels, the lord in this parable does not perfectly represent 
God. God never extends His forgiveness only to withdraw it if the forgiven does not 
forgive in return. And, of course, He would not hold the wife and children co-responsible 
for a man's sins, either. He who is not willing to forgive is not really repentant enough to 
receive forgiveness. 

But to those who believe and accept Christ's grace, the Lord dismisses a debt that 
cannot be paid back with money or anything else. He Himself paid the debt with His 
blood, forever and completely. The debt is in the depths of the sea (Mi 7:19), never to be 
found again. Sins are no longer willingly or habitually practiced (1 Jn 3:9). 

Released (from apoltid) and forgave (from aphiémi) are synonymous, 
representing one gracious act of God. Aphiémi, to send away from, derives from apd, 
from; and hiémi (n-f., to send). The prefix apé implies God distancing sins from a person. 
When He casts our sins into the depths of the sea, He removes them from us. But the 
same servant went out, and found one of his fellow servants [from szindoulos ], which 
owed him a hundred denaria: and having seized [from kraté6, to arrest] him, he took him 
by the throat, saying, pay [from apodidomi] me what you owe. The quantitative 
difference in debt was enormous. But the qualitative difference in attitudinal response 
was far greater. Accordingly, Jesus told this parable for one basic reason: to show the 
remarkable difference between God's merciful nature and the unbeliever's merciless 
nature. One person can be legally forgiven an unpaid debt by God and then subsequently 


refuse the payment terms of a small debt from another person. With this parable, Jesus 
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showed that we not only must have our debts forgiven by God, but we must also have our 
hearts changed in order to have our self-centered natures changed into merciful ones. 

This evil servant did not turn toward God; in fact, there is no evidence that he 
even thanked God or his master for his release from debt. Even if his family had been 
enslaved, the servant would not have changed his nature. We cannot change our sinful 
natures by human means but only through God's grace and power. His grace is free or 
gratis (Eph 2:8-10). If we do not receive it, we will bring on ourselves God's judgment. 
Instead of extending to his fellow servant the same compassion as that of the king, the 
evil servant demanded what was due him immediately, even though he was debt free and 
his fellow servant's debt was a small amount, representing only one hundred twelve-hour 
workdays. The demand for repayment was so strong that the fellow servant fell on his 
knees ‘at [eis] his feet [from pous], begging [from parakaléé , to beseech, to implore] 
him. 

What was the request? "Have patience [from makrothuméo ] with me, and I will 
pay the debt." Just as the first servant did not have the means to repay, this fellow servant 
asked for the mercy of time to repay the small loan. And he was not willing [from rhéi6 , 
to determine] but went and cast him into prison until [héds}, see vv. 21, 22] he should 
pay the debt. What this slave of sin did showed that he did not appreciate his master's 
kindness. The compassion was all one-sided. He did not even give the other man the 
courtesy of an answer, but immediately put his evil decision into practice. 

When his fellow servants saw [from efdon, the aorist of hordé, to see and 
perceive] the things that occurred [from ginomai, to take place], they grieved [from lupéo 


J exceedingly [sphddra ], and, having approached, they reported [from diasaphéo, from 
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did, an intensive; and saphé6, to manifest, make clear] to their lord all things [from pds ] 
that were done. The man's fellow servants told their master all things that had transpired. 
They left nothing out of their report to the king. Had the servant appropriated (accepted) 
his king's nature of forgiveness (2 Pt 1:4), he would have forgiven the small debt his 
fellow servant owed him. Such hardness of heart happens when people do not accept 
God's offer of new natures through His forgiveness. When God's grace remains 
unappropriated, unaccepted, and unbelieved, a sinful person is unchanged. 

The statement of the king has an air of irrevocable finality. The verb orgizé is 
associated with the noun orgé, anger. Just as Jesus Christ became angry at a crowd that 
objected to His healing a man's hand on the Sabbath (Mk 3:5), so the king in the parable 
became enraged by his servant's unwillingness to pass on a fraction of the compassion he 
had ripples on water, others are deeply affected. The evil servant's associates were 
disappointed, sorrowful, and grieved exceedingly. 

In the same way, Jesus became very sorrowful (perilupos, from peri |, as an 
intensive; and /upé6, grief) when the rich young ruler turned down His command to sell 
his belongings, give the proceeds to the poor, and follow Him (Lk 18:24). The king 
reviewed his compassionate treatment of the evil, unforgiving servant. Then his lord said 
unto him, O thou wicked [from ponérés , malevolent] servant [from dozilos, slave }, I 
forgave [from aphiémi as in v. 27] thee all [from pds, the whole, the entirety, since 
"debt" is singular] that debt, because thou desiredst [from parakalé6, from pard, 
alongside of; and kalé6, to call] me. 

Jesus did not use such language often. In fact, only in Luke 19:22 with the parable 


of the pounds, is the expression wicked servant also found. It was addressed to a servant 
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who buried his lord's talent. The wicked servant here Matthew 18 failed to appropriate 
the forgiveness offered him. God in Jesus Christ did His share in forgiving our sins, but 
in order for forgiveness to be effective, we have to receive it, believe it as real, and 
appropriate it, just as seed has to germinate to become fruitful. The king now impressed 
on the evil servant his moral obligation to have shown mercy: Shouldest [from dei , to be 
morally obligated] not thou also have had compassion [from e/eé6 to pity] on thy fellow 
servant, even as I had pity [also from e/eé6] on thee? 

The incarnate God has offered mercy to His creation, but sinful people in their 
pride often refuse to accept it. God sent His Son into the world—not to judge it but to 
save it (Jn 3:17). If the sinful debtor would receive such mercy, he would be forgiven and 
become forgiving himself. Divine forgiveness possessed means divine forgiveness 
expressed. 

Showing mercy is one quality any decent people can show. This does not mean 
they are saved, but it shows that they are civilized. But refusing to show mercy is a clear 
indication that people have not been saved. True children of God share His nature. The 
master became angry and delivered this evil servant to ‘tormentors’: And his lord was 
angered [from orgiz6, to be angry] and delivered [from paradid6mi, to deliver from close 
by; from pard, close by; and did6mi, to give] him to the tormentors until [hé6s] he should 
pay [apod6, the aorist subjunctive of apodidémi | all that was owed [from opheilo] him. 
Is the action taken by the king severe? Yes, the servant would never be able to repay such 
a huge debt. We are told that hell (see Gehenna; Mt 5:22, 30; 18:9; 25:41) is going to be a 
place of eternal fire. This is not a matter to be taken lightly. The verbs basaniz6, to 


torment, or its corresponding noun basanismds, torment, occur in Matthew 8:29; Mark 
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5:7; Luke 8:28; Revelation 9:5; 14:10, 11; 18:7, 10, 15; and 20:10. Hell is not going to be 
a place where one enjoys being with those of his own kind, as some lightly say. 

In the same way, God, in His grace, has offered forgiveness of a debt that is 
impossible to repay. We can never earn forgiveness; we can only be forgiven and 
cleansed by grace through the blood of Jesus Christ (1 Jn 1:7, 9). If we accept His 
forgiveness, we also receive new natures, which encourage us to pass on this forgiveness. 
Now the Lord Jesus concluded this parable: So likewise [hozitds, in the same manner] My 
heavenly Father shall do [from poié6, to do] also unto you, if you from your hearts 
forgive [from aphiémi , to release, to forgive] not every one his brother their trespasses 
[from pardptoma, a sideslip]. 

Although God desires to do good (Mt 19:17; Mk 10:18; Lk 18:19) and wills that 
all people be saved (1 Tm 2:4; 2 Pt 3:9). He will punish those who do not repent and 
believe in the atonement He has provided in His Son. Accordingly, Jesus concluded this 
parable by teaching that His Father will punish those who do not receive new, forgiving 
natures (2 Pt 1:4) through faith.”*? 

The parable is conveying to Jesus’ disciples that those who have received the 
divine forgiveness of the Father must be motivate and convicted to forgive others. “In a 
nutshell, his teaching is this: God eternally and unconditionally forgives those who repent 
of so immense a debt against him that it is unconscionable for believers to refuse to grant 


forgiveness to each other for sins that remain trivial in comparison.’ cd 
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Peter was able to embrace this teaching greater after his failure to acknowledge 
his relationship with Jesus Christ. He was at one time the student needing to learn how to 
forgive those who had offended him or the people of faith. The same Peter who saw fit 
only to extend forgiveness seven times to others would now receive Christ forgiveness 
and reconciliation after His resurrection (Jn 21:15-19). We find a more mature Peter in 1 
Peter 4:8. Peter is now teaching others to “Most importantly, love each other deeply, 
because love will cause many sins to be forgiven” (1 Pt 4:8). 

In Ephesians 4:32, God’s command to the New Testament church in Ephesus is to 
practice personal forgiveness as a community of faith. The researcher examined Ephesian 
4:32, and discovered Paul instructed the believers in Ephesus to forgive, not in reference 
to God’s forgiveness (the putting away of sin) for them, but as a favor to the one who has 
offended you. As we examine the text exegetically. It is evident that Christians must have 
a changed mind. Believers must move from the old mindset of holding grudges and 
seeking revenge to a new mental condition fostering forgiveness. The believer is able to 
accomplish this by extending favor to the offender that is parallel to the grace that they 
received. 

“Be is Ginomai ‘to become.’ Expositors says: The idea is that they had to 
abandon one mental condition and make their way, beginning there and then, into its 
opposite." "Kind" is chréstos, "benevolent, gracious, kind," opposed to "harsh, hard, 
bitter, sharp." "Tenderhearted" is eusplagchnos, "compassionate, tenderhearted." 
"Forgiving" is not aphiémi, the word usually used when God forgives our sins, which 
word means "to put away," God forgiving our sins in the sense that He in the Person of 


His Son bore them on the Cross, paying the penalty, satisfying the just demands of His 
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law, but charizomai, "to do a favor to, do something agreeable or pleasant to one, to show 
one's self gracious, benevolent, to forgive in the sense of treating the offending party 
graciously." The same word is used of God here forgiving us in Christ. The translation 
should not be "for Christ's sake," but "in Christ." The Greek is en Christdi, "in Christ." It 
is "the God who forgives, being the God who manifests Himself and acts in the suffering, 
reconciling Christ" (Expositors). It is the God who forgives in the sphere of Christ in that 
His forgiveness is made possible from the point of the law, through the atonement.” 

“Hate gives a temporary power for surviving today’s brutality and it has a short- 
term power to move us into tough action for tomorrow. But hate lacks the staying-power 
to create a fairer future beyond revenge. . . For long distance, forgiving is stronger than 
hate.” No greater example is needed than that of Christ himself, the embodiment of the 
kingdom of God, a kingdom of hope, forgiveness and reconciliation. It was he who, as he 
bore the physical agony of crucifixion, the emotional torture of the taunts and insults of 
passersby, and the spiritual weight of the sins of the world, found the strength to say: 
“Father, forgive them” (Lk 23:34).74 

“There is an unusual epitaph on a large headstone in a cemetery outside of New 
York City. The name of the person in the grave is not on the headstone. There is no 
mention of when the person was born or when he died. Nor does it indicate anything 
about the person’s being a beloved mother, father, husband, wife, brother, sister, son, or 
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daughter. Just one word stretches across the headstone: Forgiven. Clearly the most 
significant fact of this individual’s life was the peace he or she knew as a result of God’s 
forgiveness. 

Henry Ward Beecher, a popular nineteenth-century American preacher, said, Let 
me saw off a branch from one of the trees that is now budding in my garden, and all 
summer long there will be an ugly scar where the gash has been made; but by next 
autumn it will be perfectly covered over by the growing; and by the following autumn it 
will be hidden out of sight; and in four or five years there will be but a slight scar to show 
where it has been; and in ten or twenty years you would never suspect that there had been 
an amputation. Trees know how to overgrow their injuries, and hide them: and love does 
not wait so long as trees do®® 

The Apostle Peter said that love covers a multitude of sins (1 Pt 4:8), and one of 
the most important ways it does that is by forgiveness. The most essential, blessed, and 
yet most costly thing God ever did was to provide man the forgiveness of sin. It is most 
essential because it keeps us from hell and gives us joy in this life. It is most blessed 
because it introduces us into an eternal fellowship with God. And it is most costly 
because the Son of God gave up His life so that we might live. 

John R. W. Stott, in his book Confess Your Sins, quotes the head of a large British 
mental home: “I could dismiss half my patients tomorrow if they could be assured of 
forgiveness.”** Deliverance from guilt by real forgiveness is man’s deepest spiritual need. 


Apart from it, he cannot enter into a relationship with God that produces peace and hope. 


Henry Ward Beecher, Encyclopedia of 2585 Illustrations (Grand Rapids, MI: Zondervan 
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He is holy and His “eyes are too pure to approve evil, and [He] canst not look on 
wickedness with favor” (Hab 1:13). “Holy, Holy, Holy, is the Lord of hosts,” says Isaiah 
(6:3). Holy God cannot possibly entertain a relationship with unholy men unless there is 
forgiveness of sin. That’s why our Lord makes it the next topic in His pattern for prayer: 
“Forgive us our debts, as we also have forgiven our debtors” (Mt 6:12). Verses 14-15 
serve as a footnote: “For if you forgive men for their transgressions, your Heavenly 
Father will also forgive you. But if you do not forgive men, then your Father will not 
forgive your transgressions.”*” 

“The one offended can forgive the offender, but in order for the relationship to 
return, the offender must humble himself to seek forgiveness. The reason we should 
forgive each other is because God has forgiven us. No matter how much a person has 
done against us, it does not come close to what we have done against God. Yet, God has 
forgiven us. Why? For Christ's sake. Jesus Christ died for us—died for our sins so that 
we could be forgiven. Therefore, God forgives us. No matter what we have done, God 
forgives us when we want forgiveness. He forgives us despite our having rejected, 
cursed, ignored, neglected, and rebelled against Him. 

The point is this: because of what Christ has done for us, we should forgive others 


no matter what they have done.**” 
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Theological Foundation 


“In the Christian vocabulary, the concept of forgiveness, although often thought 
of incognat teminolgical guises such as justification, redemption, atonement, and 
reconciliation, is certainly central (some contributors to this volume draw considerable 
distinctions between forgiveness and reconciliation. In the New Testament, while each 
has its nuances, forgiveness always leads to reconciliation, and reconciliation results from 
mutual experiences of forgiveness. They cannot finally, be separated. 

One hesitates to condense to digests and single concepts the almost infinitely 
complex religious traditions, especially someone else’s. Yet if some say Buddhism = 
suffering, Islam = submission, Judaism = shema Israel, then a good candidate in the 
preset case (although, as we shall see, Christians will not want or dare to adopt an 
exclusive attitude about their point of view might well be Christianity +forgiveness.”? 

The researcher’s research in the biblical foundation information gathered has 
found that mercy, grace, and repentance are essential to God’s forgiveness for the 
iniquity of man. The researcher will discuss the theological connections of mercy, grace 
and reconciliation as it applies to forgiveness in the community of faith. 

Grudem’s Systematic Theology states that, God’s mercy means God’s goodness 
toward those in misery and distress”*° The lack of forgiveness has been shown to cause 
misery and distress among the brothers of Joseph. The people of Israel were in great 
distress when faced with God’s decree of death in the wilderness. Moses petitioned 


Yahweh to pardon on behalf of God’s mercy. “The Lord is longsuffering, and of great 
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mercy, forgiving iniquity and transgression ...” (Nm 14:18 NKJV). God’s mercy 
permitted the Israelites children passage into the promise land even after the failure to 
trust God. 

Forgiveness in the community of faith is impossible without God’s mercy. Divine 
mercy is the prerequisite to God’s forgiveness throughout scripture. The Patriots in the 
Old Testament received God’s mercy and grace whenever they where forgiven. God 
could not forgive David’s insurrection with Bathsheba, and the murder of Uriah if he did 
not exercise divine mercy and grace. Jonah was aware of God’s mercy and grace on those 
who repentant. Nineveh was forgiven of their wicked and pagan lifestyle because God’s 
mercy and grace were extended to them after they repented. 

Mercy in the Bible is found in the Hebrew and Greek language. In the Hebrew 
language Mercy has several different words that can be translated as mercy. “Hesed: the 
etymological origin of this root is possibly ‘keenness, eagerness’ (Snaith). Its semantic 
core is best expressed by ‘devotion.’ It is translated in the Amplified Version 
predominantly by ‘mercy,’ but also by ‘kindness, loving-kindness, “goodness.” Its range 
of meaning is: ‘solidarity, kindness, grace” It denotes devotion to a covenant, and so, of 
God, his covenant-love (Ps 89:28). But God’s faithfulness to a graciously established 
relationship with Israel or an individual, despite human unworthiness and defection, 
readily passes over into his mercy. ‘This steady, persistent refusal of God to wash his 
hands of wayward Israel is the essential meaning of the Hebrew word which is translated 
loving-kindness’ (Snaith). The Revised Standard Version renders it often by ‘loyalty’, 


‘deal loyally’, chiefly by ‘steadfast love.’ Hanan is translated in the Amplified Version 
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chiefly as ‘have mercy upon’, be ‘gracious’, ‘merciful’; and hén by ‘grace’ and ‘favor.’ 
‘It is the gracious favor of the superior to the inferior, all undeserved.’ Raham may share 
common origin with rekem, meaning ‘womb’, and hence denote ‘brotherly’ or ‘motherly 
feeling.’ The Amplified Version, ‘have mercy’ or ‘compassion’, and once (Ps 18:1) 
‘love’. The plural rah“mim is rendered ‘tender mercies.’ It expresses the affective aspect 
of love: its compassion and pity. 

The meanings of hesed and hén are largely combined in charis, grace. The 
specific notion of merey—compassion to one in need or helpless distress, or in debt and 
without claim to favorable treatment—is rendered by eleos, oiktirmos and splanchnon. 
Grace is concerned for man, as guilty; mercy, as he is miserable. 

God is ‘the Father of mercies’ (2 Cor 1:3; Ex 34:6; Ne 9:17; Ps 86:15; 103:8-14; 
J12:13; Jon 4:2). ‘His compassion is over all that he has made’ (Ps 145:9), and it is 
because of his mercy that we are saved (Eph 2:4; Ti 3:5). Jesus was often ‘moved with 
compassion’ and he bids us to be ‘merciful, as your Father also is merciful’ (Lk 6:36; Mt 
18:21). Christians are to put on ‘heartfelt compassion’ (Col. 3:12). The merciful are 
blessed, and will receive mercy (Mt 5:7; Jas 2: 13% 

“Mercy as given by God is the foundation of forgiveness. It is His faithfulness 
and steadfast love. God is not seen as displaying an emotion called mercy but as taking 
merciful action. This action was taken as Israel was in need: provisions such as manna in 
the wilderness (Ex 16:31-35), protection such as the Shepherd who keeps Israel and does 


not sleep (Ps 121), and deliverance (Ps 56:12—13; 107) as Yahweh who delivered His 
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people from Egypt (1 Sm 10:18). Mercy has never been the benefit of God’s people 
because of their merit but is always the gift of God. “The Lord, the Lord God, 
compassionate and gracious, slow to anger, and abounding in loving kindness and truth; 
who keeps loving kindness for thousands, who forgives iniquity, transgression and sin; 
yet He will by no means leave [the guilty] unpunished, visiting the iniquity of fathers on 
the children and on the grandchildren to the third and fourth generations” (Ex 34:6-7 
NASB).”*3 

“The word hilaskomai, “to be merciful,” “to be propitious,” expresses God’s 
mercy that makes atonement for undeserving man’s sin. Salvation is God’s merciful act 
of withholding His wrath and eternal punishment as well as His grace in granting 
forgiveness and eternal life. Paul points out that God has said to Moses, “I will show 
mercy to whom I show mercy, and I will have compassion on whom I have compassion.’ 
So then it does not depend on human will or effort, but on God who shows mercy” (Rom 
9:15—16 HCSB). He goes on to say that Jews and Gentiles, who are both vessels of wrath, 
have become vessels of mercy. “So then,” continues Paul, “He shows mercy to whom He 
wills, and He hardens whom He wills” (9:18). 

Mercy is essential to God’s design of forgiveness toward the human race. God’s 
mercy holds back from the unrepentant soul the wrath and judgment of God. God’s 
forgiveness cannot be extended to a fallen race without God’s anger being quenched. 
Forgiveness is unable to be granted if God’s wrath is not mingled with mercy. “Mercy 
may mean pity in helping those in distress, which is a duty of fellowship, or piety, as in 


“Chad Brand, Charles Draper, Archie England et al., Holman Illustrated Bible Dictionary 
(Nashville, TN: Holman Bible Publishers, 2003), 1106. 
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Hosea, or be an attribute of God which is shown in saving men from sin. Jesus in His 
ministry twice used the phrase on which Hosea laid much stress, ‘I will have mercy and 
not sacrifice’ (Mt ix. 13, xii 7). St. Paul, in a passage of unusual feeling, wrote how the 
mercy of God was seen in the Incarnation and Atonement. ‘But God, being rich in mercy, 
for His great love wherewith He loved us, even when we were dead through our 
trespasses, quickened us together with Christ (by grace have ye been saved), and raised 
us up with Him, and made us to sit with Him in the heavenly places, in Christ Jesus: that 
in the ages to come He might show the exceeding riches of His grace in kindness towards 
us in Christ Jesus”** “We can then view each story of exorcism, healing and forgiveness 
by Jesus as a cameo of divine mercy. God’s mercy is extended to the afflicted, the needy, 
the poor and the sinners of Israel. In the figure of Jesus, the primary facets of God’s 
mercy—forgiveness, deliverance, restoration—are given concrete shape.”“® 

“God’s mercy is ever ready to forgive but, lest it be misunderstood and be 
misinterpreted as a condoning of sin the righteousness of God must be vindicated. He 
forgives our sins, and we are called upon to forgive others. But only on conditions which 
are the proofs of righteousness. Because God’s mercy is open to all men, the conditioning 
of granting of His mercy must affect all men, whether good or evil. Hence our response 
should include not only those whom we offend, but also those who offend us. This means 


that there are two conditions, the spirit of forgiveness, which is forgiving-ness, and 
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repentance. Jesus taught that in the new Israe] God expected more than from those who 
were not in it.” 

In order for the process of forgiveness to develop in the community of faith God’s 
grace must be extended to the offender as well as the offended. Grace is “that 
underserved blessing freely bestowed on humans by God—a concept that is at the heart 
not only of Christian theology but also of all genuinely Christian experience.”® The 
researcher examined the correlation between the grace of God and man’s ability to 
receive God’s forgiveness and, extend forgiveness to others. Grace does not start with 
man it started with God. God’s grace is extended to the entire human race. 

The grace that is universal is called common grace. “Common grace is so called 
because it is common to all humankind. Its benefits are experienced by the whole human 
race without discrimination between one person and another.””? The divine hand of God 
at work keeping mankind from utter ruin from chaos and confusion is evidence of God’s 
common grace. Mankind without God’s grace would not have the common decency that 
we many of us our afforded through governmental order. “It is due, further to common 
grace that one retains within himself or herself a consciousness of the difference between 
right and wrong, truth and falsehood, justice and injustice, and the awareness that one is 
answerable or accountable not merely to the one’s fellow persons but also and ultimately 
to God, the Maker. Humans in short, each have a conscience and are each endowed with 


the dignity of existing as a responsible being. One is duty-bound lovingly to obey God 
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and to serve others. The conscience is the focus within each person, as a being formed in 
the image of God, not only of self-respect and of respect for others but of respect of for 
God. 

To common grace, then, we must thankfully attribute God’s continuing care for 
his creation, as he provides for the needs of his creatures, restrains human society from 
becoming altogether intolerable and ungovernable, and makes it possible for humankind, 
though fallen, to live together in a generally orderly, and cooperative manner, to show 
mutual forbearance, and to cultivate together the scientific, cultural, and economic 
pursuits of civilization.”*° Man’s forgiveness whether exercised between the believer or 
non-believer is credited to God’s common grace. The mind to reconcile our differences 
among one another is possible only through God extended grace upon a fallen humanity. 

Therefore, forgiveness cannot be experience in life without God allowing grace to 
rain on the just and the unjust (Mt 5:45). “Generosity and justice in human relationships 
were obligations imposed on the people as their fitting response to God’s generosity 
toward them. God’s hesed, “loyalty,” remains “favor” in that where the human 
beneficiaries continually fail in their loyalty and service, God continues to call them back 
into favor, punishing for a time but always restoring those who have broken faith. Even 
the declaration of a “new covenant” which replaces the “old” broken by the ancestors is a 
declaration of God’s commitment to set aside all those offenses and insults to God’s 


51 


favor, and approach the people anew in favor (Jer 31:31—34).””" The grace or favor of 


God reveals the pattern set forth by the divine to continue to restore those who have 


Tbid., 520. 


*"David A. DeSilva, "Grace" in Eerdmans Dictionary of the Bible, ed. David Noel Freedman, 
Allen C. Myers and Astrid B. Beck (Grand Rapids, MI: W.B. Eerdmans, 2000), 525. 


93 


offended God. God’s commitment to set aside all the offenses and insults toward God’s 
grace is parallel to Jesus principles of forgiving “seventy times seven.” 

Peter called God “the God of all grace” (1 Pt 5:10). “It is important to remember 
that the operation of God’s grace is a deep mystery that is far beyond our limited human 
comprehension.” “One of the key biblical principles that we must communicate 
accurately to unbelievers is God’s grace in forgiveness; that is, we are justified (forgiven 
and made right in God’s sight—saved) by grace, not by our good works (Eph 2:8). This is 
weighty stuff for many unbelievers. It is difficult to understand because most people 
naturally believe they can earn forgiveness (and hence salvation) through good behavior. 
As Philip Yancey put it in a recent book on grace, “Grace baffles us because it goes 
against the intuition everyone has that, in the face of [our] injustice, some price must be 
paid. By instinct [we] feel [we] must do something in order to be accepted.”*? A word 
picture may help us explain to an unbeliever that forgiveness is a gift of God’s grace. 
Here’s an example: 

Have you ever really hurt your spouse or girlfriend, and no matter 

what you did you couldn’t get rid of the guilty feelings? You think 

if you send her flowers and candy, you’ll feel better. But it doesn’t 

work. You still feel an estrangement that you can’t seem to shake. 

Finally one day, knowing your heart and sensing your guilt, she 

says, “You know, you don’t need to keep trying to earn my 

forgiveness. I want you to know that there is nothing you can ever 

do that could earn my love. I forgave you the moment you hurt me 


because I love you. That’s not something you can earn. It’s 
something I give you. All you need to do is ask for my forgiveness 
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and accept it. If I didn’t love you, I wouldn’t forgive you, and all 
the presents and apologies in the world wouldn’t change me.”*4 


God’s grace and forgiveness is not earned by us and, neither is the forgiveness we 
exercise one another. When we forgive our offenders we must understand they are not 
receiving deserved forgiveness but underserved forgiveness. The Grace of God is 
sufficient to merit the forgiveness of the community of faith. 

God has made the sinners repentance an essential to the divine forgiveness that is 
available to all those who have confessed Christ. “If we confess our sins, he is faithful 
and just to forgive us and cleanse us from all unrighteousness” (1Jn 1:9). When we 
examine repentance from a theological rationale, the ministry of John the Baptist and 
Jesus Christ reveal the need for repentance in relation to forgiveness. 

Both John and Jesus preached the need for repentance before baptism. John 
baptism was readying the candidate for the coming of the kingdom, but it gave no gifts of 
God’s grace. John’s repentance addressed more of an ethical issue and preliminary to the 
future of a divine kingdom. The prophetic teaching of repentance found in the prophets 
before Christ was shallow in respect to the repentance found after the teaching of Jesus 
Christ. 

“In the book Forgiveness of Sins, E. B. Redlich defines Christian repentance as 
“change of mind toward God and towards man. It is not only a change Godward, but also 
manward. Further, the manward change must take into consideration not only those 
whom we offend, but also those who offend us. Relich looks at the parables of the 


prodigal son and the unmerciful servant. In his examination of the two parables he found 
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that the lesson of repentance is clearly seen. In the prodigal story repentance is taught as a 
turning toward God; this includes contrition, confession and amendment. In the parable 
of the Unmerciful Servant repentance is essential to forgiveness. The king’s reaction to 
the unmerciful servant was discontent toward unforgiving spirit. The theological lesson 
when both parables are examined is that God forgives those who truly repent, but his 
anger is toward those who have a change of mind toward God and not toward their fellow 
man. Therefore repentance must be both Godward and manward in order for the believer 


to embrace biblical forgiveness. 


CHAPTER FOUR 


METHODOLOGY 


The writer was faced with an issue of un-forgiveness in his geographical context, 
ministry context, and family. After the writer completed his Spiritual autobiography and 
Context analysis it was evident that God had led him to address the issues of un- 
forgiveness among the community of faith. 

If the community of faith is going to address the issue of un-forgiveness, God's 
Word is the primary source of instruction for the people of God to change their mind 
from harboring offenses, to eradicating un-forgiveness that leads to bitterness, wrath, and 
emotional instability. The writer has examined several works published on forgiveness. 
Scholars like Smedes, Kindle, and Relich have contributed to the research and formation 
of the methodology designed to usher in forgiveness and emotional healing in the 
community of faith. 

The writer has developed a biblical model that leads to forgiveness and 
reconciliation for both the offended and the offender. This biblical model; suggest that 
believers have been mandate by Christ to forgive. Christians, have many issues that 
remain unresolved because of their willingness to hold on to grudges. This has continued 
despite church history revealing the doctrine of forgiveness throughout the church. When 
the writer examines the African American church’s history, it is evident that forgiveness 


has been essential to the progress and social makeup of the general congregation. History 
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reveals that the Black church has been the flagship of the symbol of forgiveness. No other 
ethnic community of faith has forgiven and tried to integrate the worship of their 
oppressor like the congregants of the Black church after 400 years of the atrocities of 
slavery, children being slaughtered, wives raped, fathers humiliated, and families 
destroyed. The Black believers worshipped with their slave owners. At times, they 
worshipped in the same sanctuary they had been auctioned into slavery. Black 
congregants desired to worship with those who had ostracized them throughout the week. 
The Bible says, “How can two walk together unless they agree” (Am 3:3). The writer 
holds the view that the forgiven must forgive. 

Those who have been forgiven by God for their sins and, received undeserved 
favor with God through the suffering of Jesus Christ, the scriptures command them to 
forgive one another. The research method comes from the parable of the Prodigal Son. 
Robert Smith in Handfuls on Purpose called it, "the prince of parables." Trench calls it, 
"the pearl and crown of all the parables of scripture." Charles Dickens even praised it 
when he described it as "the finest short story ever written." Lockyer says, "The parable 
of the Prodigal Son... has done more to win the prodigals and down-and-outs of human 
society... than any other part of the Bible." And we certainly agree with Bishop Ryle who 
says, "Every part of it is peculiarly rich in instruction.”" 

When we examine the story of the Prodigal Son, it is a story about a father with 
two sons (Lk 15:11). The father’s response to the son reveals how we as believers should 


respond to those who offend us. The son’s plea for forgiveness after he realized his 
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offense toward the father gives the method for offenders to recognize, repent, reconcile 
and restore broken relationships. 

The action of the father in the text shows the believer the first step that leads the 
offended to free forgiveness. The father when approached by the son for his inheritance 
was not obligated to give his son his goods, but God’s grace is giving an individual what 
they do not deserve. The father exercised godly grace toward his son even though his 
son’s request dishonored the law. 

According to the Jewish law of inheritance, if there were but two sons, the elder 
would receive two portions, the younger the third of all movable property. A man might, 
during his lifetime, dispose of all his property by gift as he chose. If the share of younger 
children was to be diminished by gift or taken away, a person presumably near death 
must make the disposition. No one in good health could diminish, except by gift, the legal 
portion of a younger son. The younger son thus was entitled by law to his share, though 
he had no right to claim it during his father’s lifetime. The request must be regarded as 
asking a favor.” 

For the younger son to ask for an early inheritance was like asking his father to 
die. It must have broken the father’s heart, but he gave the boy his share of the wealth. 
God likewise has shared His wealth with a world of lost sinners, and they have wasted it 
(Acts 14:15-17; 17:24~28). It was not the waywardness of his life that brought the boy to 


his senses, but the goodness of his father (v.17; Rom 2:4)3 
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The father’s character toward the son shows the offended believer that God’s 
grace is sufficient enough for the believers to grant others unmerited favor. The offended, 
like the father, has the power to extend to those who have offended them, favor that is 
undeserved. Free forgiveness is granting the favor witnessed in the prodigal son’s father 
to those who have offended us. In order for those who have been offended to move from 
the bondage of unforgiveness, the offended must give grace to his/her offender. 

The next step toward free forgiveness is discovered in the father’s willingness to 
let go of the son. The text reveals that the father gave his son his goods and let him go. 
Those who have been offended must be willing to release their offender, and the offenses 
that they have experienced. The father does not hold on to his goods, his son, or the hurt 
that the son caused. The father released the son from his obligation to the father despite 
the dangers and the destruction that was awaiting him. Those wronged in the community 
of faith must release (let go) of the past broken relationship, pain and abuse that hinders 
their freedom to forgive one another. 

Throughout the New Testament, forgiveness (aphesis) denotes a dismissal, 
release; it is used for the remission of sins, and translated forgiveness in Mark 3:29; 
Ephesians 1:7; Colossians 1:14, Acts 5:31; Acts 13:38; Acts 26:18, in each of which the 
Revised Version has remission. Eleven times it is followed by of sins, and once by of 
trespasses.' When God forgives those who have confessed their sins, he releases them; 
likewise those who have been blood washed must release, be inclined to let go. The 
father not only granted his son grace, but he also released him and let him go. It is evident 


that the father was not bitter or in bondage to the past offense of his son. He moves from 
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the willingness to release his son to the godly love appropriate to receive him back. The 
father is ready to receive and reconcile upon the return of his son. 

Steps previously revealed by the father in the text are only preliminary steps that 
lead to the ultimate meeting of the offended with thee offender. The final step toward free 
forgiveness is seen in the father’s response to his son return. In order to eradicate the 
spirit of unforgiveness in the community, and of faith, and begin nurturing emotional and 
spiritual healing, wronged believers must be ready to receive the offender back into right 
fellowship. The researcher views the prodigal’s father loving and rejoicing reception of 
his lost son as a symbol of God’s divine forgiveness. 

The final step of those who are seeking free forgiveness is to receive those who 
repent back into fellowship. Offended believers must like the father be ready to receive 
the offender’s repentance and reconciliation. The father was looking for his son to retum 
home. He was ready to receive back the one who offended him. The father begins the 
pericope with giving his son undeserved gifts. He closes with giving his son undeserved 
favor. The father gives the prodigal son his robe, ring, and new shoes, all symbols of a 
restored relationship between the father and the son. Offended believers can bring 
reconciliation and healing to the community of faith by being always ready to receive 
back the repented offender. 

The method used for the offender to go from a villain to a vessel, is captured in 
the journey of the prodigal son. In the narrative, the writer of Luke examined how the 
prodigal son wanted the world, wasted his blessing, but was welcome home by the father. 


Believers who have caused pain, disappointment and discouragement in the life of their 
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brothers and sisters in Christ are able to foster healing in the community of faith with free 
forgiveness. 

The prodigal son reveals that those in the community of faith who have offended 
someone must realize the wrong, repent for their action repeatedly (to God and offended), 
return with the humility (broken spirit and contrite heart) and seek to restore fellowship 
(willing giving grace to the offended). 

The writer used quantitative and qualitative research to gather data from a chosen 
research group. The qualitative research will be administered at the conclusion of four 
workshops offered over a four-month period. Individuals will be given a four-part essay 
question designed for them to reflect on the relational, professional, spiritual and physical 
effects derived from the workshop. 

At the beginning of the session, the entire group was given an outline on free 
forgiveness. The outline contains the methodology discuss earlier. Each session opened 
with the reading of the Lord’s Prayer. The Lord’s Prayer was used as an introduction 
toward the need for free forgiveness in the community of faith. Each session was forty- 
five minutes long with a question and answer period in the last fifteen minutes. The 
teaching series consisted of lectures on the biblical mandate for free forgiveness. 

Granting Grace was the first lecture. Releasing the Hurt of the Past was the 
second lecture. Releasing the hurt of the past drew more feedback then any of lectures. 
Many individuals found it very difficult to release the hurt that someone had afflicted 
upon them. A majority of the individuals that responded agreed that they needed to 
release the hurt, but did not understand how. Reconciling With the Repented was the third 


lecture given; this lecture had the largest attendance. The challenge some individuals had 
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was if the offender was sincere in his/her repentance. One individual believed that 
reconciling was not possible even after the offender repented. The last series address The 
Need for Rejoicing over our Offenders Repentance and Return. 

The lecturer only covered the steps that address free forgiveness for the offended. 
At the end of the workshop, a group of five African American women ranging from the 
ages of twenty-six sixty wanted answer to the essay questions. The questions sought to 
gain their response of four life spectrums. The writer wanted to ascertain what difference 
did free forgiveness have on their lives professionally, spiritually, emotionally and 
relationally (family or friends). 

In the effort to gather information that gave a quantitative analysis of the overall 
effectiveness of the Free Forgiveness model. The writer taught three different Bible 
classes and preached three sermons on Free Forgiveness. Participants in the Bible classes 
were given worksheets that listed questions on forgiveness. For each question, a scripture 
was given where the answer could be found. The sermon series was entitled The Father's 
Power To Forgive (Lk15:1-32); Iam Not a Victim I am a Vessel (Gn 50:20); and The 
Power of Free Forgiveness (Eph 4:32). The quantitative analysis was done with a context 
group of eight. The group was given a pre and post questionnaire. The questionnaire 
contained a total of twelve multiple-choice questions. The questions focused on the 
biblical understanding of forgiveness, their ability to forgive, and the benefits of free 


forgiveness. 


CHAPTER FIVE 


FIELD EXPERIENCE 


The writer used both a quantitative and qualitative research model to examine the 
context group to ascertain the outcome of the free forgiveness model. The writer will first 
examine and discuss the essay questions given to the context group. In order for the 
reader to grasp the overall conditions surrounding the need for the writer’s research, and 
the relationship of that research with the local Baptist district where several sessions on 
free forgiveness was administered. The writer will give a brief description on the overall 
setting in which the class sessions was offered. The Crystal Lake District is a city wide 
organization made up of over twenty churches. During the months of Jan-May the district 
offers classes for the entire body. This year, the District Congress President asked the 
writer to teach a class on forgiveness. This request came in response to the controversy 
and division throughout the district among pastors. 

The writer taught a one hour session four five months. This gave the researcher a 
broader group to access the overall effectiveness of the Free Forgiveness model. The first 
session focused on the need of forgiveness in the community of faith. The instructor gave 
the class an outline of the common types of forgiveness listed in Total Forgiveness. The 
context group was introduced to four different degrees of forgiveness: detached, limited, 


full, and total forgiveness (Free Forgiveness). 
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The class was then made aware of the difficulty involved in forgiving those who 
have offended us. The instructor pointed out different ways that those in the community 
of faith are hurt. Believers that have experienced the pain of their spouses being 
unfaithful, friends lying, family members being jealous, spiritual leaders failing, and 
Christians being self-righteous are susceptible to unforgiveness. 

The writer then discussed Jesus’ teaching on forgiveness, and how Christ forgave 
those who crucified Him. The writer pointed out although Christ was betrayed, lied on, 
mocked, beaten and crucified, He still responded with forgiveness. Therefore, the writer 
encouraged the listeners that we must forgive like Christ has forgiven us. This session 
ended with a few questions from the participants. 

A young woman came up after the lecturer and, explained to the lecturer that he 
did not understand her pain. Her facial expression communicated to the writer that she 
was displeased with him suggesting that she forgive her offender. Her friend told me that 
she need help understanding that forgiveness does not mean the accuser goes free. The 
writer explained that forgiveness is not to free the offender but, forgiveness in her case 
was designed to free her from allowing the accuser to continue to hinder her life in 
Christ. She was not receptive, and the writer thought that would be her first and last time 
attending the sessions. To the writer’s surprise, she attended the next session and brought 
a friend. 

During the second meeting, the writer explained the biblical mandate for 
forgiveness found in the epistles. This lecture discussed Ephesians 4:32 and Colossians 
3:13. The listeners were directed to Paul’s admonishment to the Ephesian and Colossal 


church to forgiven one another. The need for unity in the body of Christ was address as 
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well as the current disunity prevalent in many churches today. Paul command for 
kindness was supported by a verbal response of Amen. The same response was given 
when the writer communicated Paul’s command to have compassion or mercy for one 
another, but some of the verbal response was absent when the writer communicated 
Paul’s command for Christ-like forgiveness. 

During the second session, the writer addressed the consequences that come when 
people of faith fail to forgive. The writer used information obtained from several of the 
works studied on forgiveness and the Bible. This section described what took place when 
believers refused to forgive. Those who refuse to forgive their offender or seek 
forgiveness from those they offend grieve the Holy Spirit. Unforgiveness hinders our 
anointing and our fellowship with the saints. Those who have decided to not forgive 
those who have offended them or seek-forgiveness from those they have offended may 
lose heavenly rewards. 

The third session attracted the largest and most responsive group. The writer 
lectured on Granting Grace to the offender. The lecturer outlined the biblical story of 
Joseph and the father of the Prodigal Son. The listeners where encourage to grant grace to 
those who had offended them. Joseph was the model of one who had been betrayed, 
abandon and broken by his own brothers, but he granted them grace by giving them grain 
and goods. The brothers did not deserve Joseph kindness or his compassion. They 
lecturer explained that many believers like Joseph had been betrayed, hurt and abandoned 
by their friends and family, but like Joseph, the community of faith must eradicate 


unforgiveness by granting grace to its offenders. 
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It was pointed out how the father of the prodigal son was willing to give his son 
all his inheritance despite his unwarranted and unjust request. The prodigal father’s love 
compelled him to /et go of his son. The father’s ability to release his son is what 
forgiveness in the New Testament looks like when put in action. The third session 
communicated how the essence of biblical forgiveness is realized only when the believer 
is able to act out forgiveness (aphiémi ‘to send away’, ‘to loose”). 

The fourth lecture established that the offended was responsible for not only 
letting go of the offender, but also letting go of the negative memories that are revisited 
daily by the offended. Joseph and the Prodigal father were the biblical examples of how 
believers need to let go and always ready to receive back the offender. The writer 
explained that both Joseph and the Prodigal’s father were willing to receive their 
offenders back into fellowship. The fellowship was restored after their offenders 
recognized and repented of their wrongdoing. Biblical principles that require sinners to 
repent also apply to the offenders. Believers are not exempt from hurt nor are they 
exempt from orchestrating hurt upon others. In either case, forgiveness should be sought 
by both the offender and the offended in order to reestablish biblical fellowship. 

Paul understood the necessity of forgiveness for continued unity within the body 
of Christ. The participants were concerned with what to do if the offender is decease. The 
writer reminded them that forgiveness was not contingent upon the offender’s repentance, 
only restored fellowship. Joseph response found in Genesis 50:17, “...Joseph wept,” 
reveals that he had forgiven his brothers before they ever repented. Therefore, the writer 
explained to the listeners that forgiveness is not contingent on the offender, but the 


obedience of the believer to the Word of God. 
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The fifth session discussed the misconceptions of believers that cause them to 
harbor resentment, bitterness, and anger toward our offender. In this final session, the 
instructor’s goal was to clear up misconceptions held by individuals who have been 
misguided to believe unforgiveness is acceptable in the community of faith. Those who 
harbor unforgiveness fail to realize what Joseph and the Prodigal’s father understood. 
They both exemplified three principles that those offended should embrace in order to 
forgive. 

All believers must realize, 1) We must accept what God allows; 2) God does 
strange things to get great results; and finally 3) As believers, we are not the victim but 
the vessel which God has decided to use. The writer explained that Joseph understood 
these three principles when he replied, to his brother’s petitions for forgiveness, “But as 
for you, you meant evil against me; but God meant it for good, in order to bring it about 
as it is this day, to save many people alive” (Gn 50:20 NKJV). The fathers’ released the 
son was evidence of grace in forgiveness; his compassion was mercy by forgiveness, but 
when he rejoiced after his return, revealed that the father had learned to accept what God 
allowed. He realized God does strange things to get great results and, he was never a 
victim, but God’s vessel. 

A strong misconception in the community of faith is that those who offended us 
had gain power over us. The writer explained that Christians are vessels of God for his 
glory not victims. As vessels in God’s kingdom, believers where remind of Romans 8:28. 

At the end of the session, the context group was given a qualitative questionnaire. The 


five-member group was selected from the Hopewell Missionary Baptist Church. 
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Each participant was asked, “How have you personally been affected spiritually 
and emotionally from learning the biblical mandate and principles for forgiveness?” 
Those surveyed were asked to answer this question from a relationship, professional and 
Christian stewardship perspective. The survey revealed that the lectures on free 
forgiveness helped cultivate the process of healing in the community of faith. 

When responding to the effects on the teaching of Free Forgiveness in their lives, 
Surveyor one stated, “It helped release the burden of unforgiveness, and the stress in their 
marriage and family once they realized forgiveness is not just talking about it but, living 
it.” Surveyor 2 stated, “In order to move forward in any relationship they must embrace 
Free Forgiveness.” Surveyor 3 stated, “Knowing that God has forgiven us in our 
brokenness and failures helps us forgive those who have let us down and broken our trust. 
Forgiveness helps us release the past and march into the future.” Surveyor 4 stated, “I 
have begun to forgive but, | have not been able to completely let go of the past pain.” 

When the surveyors responded to how Free Forgiveness had influenced their 
professional lives, Surveyor 1 did not respond to the question. Surveyor 2 stated, “The 
professional life may have monetary fulfillment but without embracing Free Forgiveness 
your success will be filled with hate and grudges amongst you.” Surveyor 3 stated, 
“Professionally, forgiving my boss for treating me different because of the color of my 
skin was very difficult, but I have to remember that they treated Jesus wrong. So, I have 
to love and forgive her.” Surveyor four did not respond. 

When asked how the lessons on Free Forgiveness impacted their Christian 
stewardship, Surveyor 1did not respond. Surveyor 2 stated, “Forgiveness, when it comes 


to Christian living is the right thing to do. God sent His son to die for our sins. In that 
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way, we were forgiven so we should forgive others.” Surveyor 3 stated, “Being a 
Christian, I have been spiritually affected with forgiving my brothers and sisters in Christ 
tremendously. I have grown spiritually I’m forgiving people that I don’t speak to. It is 
hard to forgive others who treat you different because, you believe in something that 
others don’t but, you still have to love them.” Surveyor 4 chose not to respond to this 
question. 

The researcher found that Free Forgiveness was effective in the district session in 
initiating an understanding of the parallel responsibility of the believer with Christ, and 
the necessity of forgiveness for healthy martial and progeny relationships. Free 
Forgiveness also fostered a change in the way all four surveyors perceived their role in 
forgiving. Each stated that they could now move forward by forgiving. The researcher 
discovered that the greatest verbal response was when the audience was admonished to 
let go; this correlated with the surveyor’s responses. They all communicated that there 
was something they had to let go of to move forward. The surveys showed that four out 
of four expressed a clearer understanding of forgiveness. Two out of the four surveyed 
communicated that Free Forgiveness helped their spiritual stewardship and their 
professional workplace. 

The writer’s observation of the surveys reveals a need for additional information 
given toward the health risk that developed from unforgiveness. Free Forgiveness 
addressed the biblical mandate and principle’s for forgiveness, and does not sufficiently 
address the health risk. The observer also concluded that for Free Forgiveness to 
effectively eradicate the spirit of unforgiveness in the community of faith, they must 


communicate the role it plays in Christian stewardship. 
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The researcher and pastor of Hopewell MBC sought to implement the biblical 
strategies given in Free Forgiveness in the congregation. In order to effectively achieve 
Free Forgiveness in the community of faith, the researcher asked for all members to pray 
at 12:00 noon each day for God to bring down the strongholds of Satan in their family. 
This corporate prayer request has been in effect for two years. Throughout that time, 
Hopewell and the pastor had witnessed God’s divine providence remove generational 
satanic strongholds from the family of believers at Hopewell and beyond. 

According to R. T. Kendall, unforgiveness is one of Satan’s strongest strongholds 
on those in the community of faith. The writer’s work on forgiveness was vital for those 
who he was given charged to lead. Therefore, the writer sought to communicate clearly to 
his congregants the importance of forgiveness in a series of Bible classes and sermons. 
The researcher gave the context group worksheets that discuss the biblical teachings of 
forgiveness found in the life of Joseph. The series was taught in four settings. The lesson 
plan was entitled Free Forgiveness Help for Hurting People. It conveyed three steps for 
forgiving past hurts. Step one was Granting Grace and Forgiving the Hurt. This 
Worksheet dealt with Joseph’s ability to forgive his brothers, Potiphar’s wife, and 
Pharaoh’s cupbearer. Joseph let go of the past pain caused by betrayal, lies, and 
abandonment and forgave his offenders. 

Questions were given on the principles of free forgiveness in the Bible. The 
lecturer discussed the answers with the students, and allowed question and answer. 
Several women had trouble forgiving their offenders of the wrong they had done. One of 
the listeners expressed how her husband had abused her. She felt that he did not deserve 


her forgiveness. The writer explained that not forgiving him was only giving him more 
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power over her life, and putting her in an ungodly position by harboring unforgiveness. 
She explained with tears in her eyes, that forgiving him is just like let him go free. 

Another young woman chimed in stating, what if you forgive them, but still 
cannot accept the person. It was shared with both women that biblical forgiveness in 
relation to Joseph’s story frees the offended. Joseph was free from the bitterness and 
brokenness by /etting go of the wrong caused by his brothers, Potiphar’s wife and the 
cupbearer. The researcher shared with the group that when we are willing to let go of the 
pain and the past hurt caused by their offenders, they free themselves to live as vessels 
not victims. As vessels, offended realized what Joseph told his brothers in Genesis 50:20. 

The next meeting a woman from our first class brought her daughter with her. The 
writer began the class with a word of prayer, but noticed the angry disposition of the 
visiting woman. The writer continued with Joseph’s story and the need of believers to let 
go. The visiting woman asked if letting go meant divorcing her husband. It was explained 
that letting go did not mean to end her marriage, but to release whatever pain or affliction 
she was carrying. Free forgiveness means to freely forgive those who have wronged you 
in the same way Christ freely forgave you. The woman asked, “What if the one you are 
married to does not love you anymore, how can you forgive that.” The writer pointed out 
that love was a feeling that we can misinterpret at times. The writer invited her to speak 
more with him after class. After class, it was discovered that the woman was feeling 
emotionally drained do to unrepented unforgiveness. She denied having any issues with 
forgiving. She was persuaded by the writer to bring her husband to the next class. 

She agreed, and the next session her mother, husband, and daughter came to the 


class. The lesson plan dealt with the Power of Repentance. The writer examined with the 
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group how Joseph brother’s burden of guilt weighed them down because they had not 
repented of their wrongdoing. “The women husband’s blurted out what if a man repents 
but, she still does not forgive you, is that right?” 

The writer continued addressing the need for repentance from the offender before 
there can be restoration in the relationship. The husband began to repeat his question. The 
writer explained that every member of God’s kingdom is required to forgive one another 
according to the scriptures. He continued to explain how he had done wrong things in the 
past, but he had apologized. He explained that his wife would not allow it him in his own 
home, and is accusing him of cheating with her coworkers. He was asked to hold his 
comments to after class and meet with the researcher then. The family met with the writer 
after class. 

They explained in-depth the issues facing the marriage. As the writer heard the 
wife explain how she wanted a divorce because no matter what her husband says, she 
knew that he was having an affair. The writer asked her again about her ability to forgive 
those who have offended her. Her Husband stated, that she had not forgiven her mother 
and her own daughter for past offenses. The writer had come to realize that she was 
suffering from a severe case of bitterness that was blinding her from seeing the hurt she 
was causing her family. The Spirit moved the writer to ask her if she was ever molested 
as a child. She broke down and began to cry uncontrollably. For the first time in fifty- 
three years, she openly confessed how her mother’s brother had raped her as a child. The 
writer explained that she was unable to forgive her mother, husband, and daughter 


because she had not forgiven her uncle. The husband was shocked that for their entire 
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marriage; she had concealed her being raped as a child. He began to say that it all made 
since. 

Both were an emotional wreck; the daughter asked for us to not share any of the 
information with her mother. The writer held her hand and led her in a prayer of 
repentance before God for the unforgiveness she was holding as a believer. We prayed 
for her uncle who was decease that God would forgive him for offended her. She 
apologized to her daughter and her husband for accusing them of wrongdoing unjustly. 
The family began the process of healing after learning about Free Forgiveness. 

The last meeting addressed the Prodigal’s father being able to receive, restore and 
rejoice at the return of his son. The writer pointed out the father’s love for the son 
compelled him to receive his lost son after he had wasted his living. The father received 
his son back after he repented of his wrongdoing. The son’s repentance ignited the 
fathers’ love and compassion. The observer showed the kind, tenderhearted and forgiving 
father is parallel to Ephesians 4:32. Like the father, the church of Ephesus is instructed by 
God to express kindness (love), tenderhearted (compassion), and forgiveness. 

The writer lectured on the need of believers to receive, restore, and rejoice with 
their offender when they truly repent (turn away). Offenders who have been converted, 
and return to those they have wronged should be forgiven. One the deacons of the church 
testified how he had come to receive, restore and rejoice over his drug addict father’s 
conversion. He stated, before learning of Free Forgiveness, he resented his father for not 
being in his life and was angry at him. He testified that he realized that if Christ forgave 


him of his sins, he was obligated to forgive his father for not being in his life. He 
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explained that when he opened up to his father, he found out that his father wanted to 
reconcile their relationship. 

During the last class, a husband and wife got into a physical fight on their way 
into Bible class. The police was called to the scene; the wife had jumped on her husband, 
the custodian at the church. The writer was made aware of the situation going own in the 
parking lot, and immediately after class met with the couple alone. They explained to the 
writer that the wife wanted her husband to give her his cell phone. He stated that her 
mouth was the cause of the entire situation. The writer listened to both spouses give their 
reason for their altercation. The writer led the couple in prayer for God’s guidance in the 
issues they faced. The researcher asked if either of them had ever forgiven the other for 
their faults in the marriage. They both stated that they had forgiven each other. The writer 
asked them to describe what they had forgiven each other for. 

The information gathered from each of them revealed that there were past issues 
that were unresolved in each of their lives. The writer determined that the husband was 
not upset with his wife but, his own mother and grandmother. The husband had an 
emotional breakdown right in front of the writer. It was a surprise since he had a strong 
street background. He tried to hold back his emotions, but the writer had hit a well of 
emotions that he had bottled up with anger and, abusiveness. The writer turned to his 
wife and asked her if she had forgiven her mom and dad for their role in her life, she 
quickly stated she had no issues with her father. The writer rephrased the question 
focusing only on her mother and she too had an emotional breakdown. They both 
admitted that they had harbored unforgiveness for their parents. The writer revealed to 


them that they needed to grant their parents the grace given them by Jesus, and let go and 
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move forward. The writer pointed out that if they embraced forgiveness, it would 
empower them in their marriage. The couple has moved into a new home, and they have 
made a considerable improvement in their marriage. 

Several individuals testified how the lessons on Free Forgiveness help cultivate 
healing in their spiritual life. One in particular was a new member to the Hopewell 
Family; she testified how her sisters stop speaking after their father’s funeral, and now 
after learning of God’s instructions, called and reconciled with her family restoring their 
relationship. She shared with the writer that for the first time, she was going back home 
with a clear conscience. A couple the husband and wife where acquainted took the 
information they received to the wife’s family. As a result of communicating the 
necessity of forgiveness to their family, eight new members were add to the Hopewell 
family. 

The stories behind these new members is amazing; one was a twice convicted 
felon who had not forgiven himself for setting a fire that cause the death of his 
Grandfather. A young mother whose child had died several years ago in a house fire was 
unable to forgive herself. The mother of the family was convicted of killing her daughters 
father twenty years ago. God brought a family full of bitterness, brokenness, bondage, 
and baggage during the period of Free Forgiveness. The writer was introduced to mothers 
who where struggling to forgive themselves for not knowing their children’s fathers; 
husbands struggled with forgiving their wives for infidelity. Free Forgiveness had begun 
a powerful movement within the Hopewell congregation. 

The researcher witnessed miracles take place in ways he could have never 


imagine. The movement of God was evident in the Bible class and morning worship. In 
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an effort to foster emotional and spiritual healing in the Hopewell congregation, the 
writer utilized a series of sermons that communicated the methodology of Free 
Forgiveness. The sermon series consisted of three messages; the first message expounded. 
on Luke 15:11:32, “The Father’s Power To Forgive.” The message explained how the 
Prodigal’s Son father had the power to forgive his son. The father was willing to give his 
son his inheritance before the customary time. Like the father, believers must grant grace 
to those who have offended them. The father granted his son grace despite his desire for 
wealth instead of his father’s fellowship. For the father, it would have been natural for 
him to fear letting go of his son, but the father did. He had the power to release him after 
his offense. The father did not allow the choses of his son to incarcerate his life. He just 
simply let go. 

The writer explained how many wives, husbands, men and women would benefit 
after being offended by just letting go. The believer that has been wounded or offended 
has the power to release their offenders and the offense. The community of faith has been 
given the spirit of boldness and not fear. Therefore, as citizen of God, we possess the 
ability to release our offenders. The text also revealed the power of the father to restore 
his son after he offended him. 

The next message preached was from Genesis 50:20. The sermon was entitled “I 
Am Nota Victim, I Am a Vessel.” The last message in the series on Free Forgiveness 
came from Ephesians 4:32. The subject of the message was “Unity in the Community of 
Faith Through Forgiveness.” The writer conveyed the necessity of forgiveness to the 
entire faith community. Each sermon expounded on the biblical principles found in the 


methodology paper. The context group was given ten multiple-choice pre and post-test 
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questions that would assist the writer in ascertain the effectiveness of Free Forgiveness. 
The survey revealed that the methodology was effective in communicating and 
cultivating forgiveness in the community of faith. 

Those asked if they harbored unforgiveness in the pre-test responded with a fifty 
percent yes, thirty percent no, and twenty percent not sure. The post respondents 
answered yes forty percent, no forty percent, and not sure twenty percent. This reveals 
that after the context group was introduced to Free Forgiveness those who initially said 
no to harboring unforgiveness changed their position after the lecture and the sermon 
series. 

The context group was asked if they believed God required believers to forgive 
each other. In both the pretest and the posttest, all responded yes. Therefore, the 
researcher concluded that the community of faith is aware of God’s imperative of 
forgiveness. 

The context group surveyed was asked if they were dealing with anxiety, 
depression or uncontrollable anger. The survey showed in the pretest that eighty percent 
of the group said yes, and twenty percent replied no. The posttest survey had a percentage 
change of ten percent. In the posttest, the group responded seventy percent yes, and thirty 
percent no. The Surveyor’s observation determined that there is an issue of physical and 
emotional instability in the community of faith. Free Forgiveness may address 
approximately ten percent of people who are struggling with emotional and physical 
unrest. 

The writer believes the health benefits that are experienced through forgiving one 


another were not adequately communicated. The participants were asked if they held a 
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grudge against those who had offended them; ninety percent replied yes in the pretest and 
ten percent replied no. The writer recognized that there was a thirty percent increase in 
the number of those who responded yes to having a grudge as opposed to harboring 
unforgiveness in question 1. The observer discovered that some believers have a different 
perception of holding a grudge and unforgiveness. The antonym for grudge is forgiveness 
and favor. Therefore, the survey reveals that some in the context group failed to 
recognize their inability to forgive in the pretest. 

After completing the lessons in Bible class and hearing the sermons on 
forgiveness, the posttest results were quite different. The posttest results showed a thirty 
percent change in the overall group response. Thirty percent of surveyors who answered 
yes to having a grudge changed to no in the posttest question. The writer asked the 
context group if they are aware of any issues of unforgiveness in their family history. 
Their response revealed that before their exposure to lessons on forgiveness, they were 
unaware or in denial of unforgiveness in their family. 

‘The context group result revealed that some in the community of faith harbor 
unforgiveness without cognizance. The context group was asked whether or not they 
sought revenge for those who have offended them. The pre and protest showed an 
increase in those who no longer sought revenge after learning the principles of free 
forgiveness. The survey asked if the context participants thought not forgiving one 
another hindered their Christian development. Their responses showed half of the group 
prior to the course and sermons considered unforgiveness no hindrance on Christian 
development. The same group after receiving instructions on forgiveness agreed 


unanimously that not forgiving hinders ones Christian development. 
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The writer’s research found that most of those tested after learning of free 
forgiveness recognized that they were in need of spiritual renewal. The context group 
responded with a ninety percent yes when asked if they recognized a change in their 
desire to worship and praise God. The writer discovered that the community of faith is in 


need of forgiveness. 


CHAPTER SIX 


SUMMARY, REFLECTION AND CONCLUSION 


The eradication of unforgiveness in the community of faith was an experience that 
the researcher will not soon forget. The process that guided the writer to the area of study 
was painful and challenging for his family and parishioners. God allowed the personal 
life of the writer to become the platform or guiding light for the need of forgiveness in 
the community of faith. 

In the early stages of evaluating the context in which the researcher serves the 
Lord revealed a need for Hopewell to petition God to remove generational strongholds 
from its families. The Pastor initially focused on addictions, immorality, lust, slander, 
homosexuality etc. He did not consider unforgiveness until he was asked to teach a 
citywide class on forgiveness. In his preparation for the lecture R. T. Kendall’s book 
Total Forgiveness revealed that Satan’s strongest stronghold is unforgiveness. Kendall’s 
position was further confirmed in the personal experience of the researcher in his 
immediate family. 

Satan’s attack came swift from the researcher’s mother. Her bitterness had been 
dormant for many years, masked with a religious pious disposition the writer was 
unaware of. After the writer’s father was hospitalized from a stroke, his mother’s 


bitterness became apparent when she and three of his siblings began to communicate lies 
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about him over the Internet, and to his pastor. The problem came from their inability to 
forgive his father for his unfaithfulness years ago. As the families pastor, the writer was 
challenged with the task of communicating forgiveness reconciliation. This only caused 
more conflict in the family. The writer began to personally struggle with forgiving his 
mother and father for trying to us him as an escape goat for their failures. The need of 
forgiveness was evident from the unforgiveness that he was forced to address with his 
parent’s marriage and himself. 

The family attack revealed the stronghold that had infected the writer’s family for 
generation. The writer’s grandmother called in an effort to encourage the writer to 
reconcile with his family despite their offense. The writer was opposed to any form of 
reconciliation because he had experienced this form of satanic attack before, and he 
allowed his offenders to reconcile without any repentance. His grandmother continued to 
press upon him how she knew of his generous giving to her and his family in the past, 
and she instructed him to continue giving financial support despite of their wrong. 

The writer conveyed to her that he would not support his sister and her husband’s 
children placing a burden on his parents. He further communicated to his grandmother 
how his mother was misguiding her displeasure with his father’s past acts toward him. 
She then revealed how she too, could not stand to hear or see her own child because they 
reminded her of her husband. She stated her child had done nothing wrong, but she could 
not handle how they reminded her of her husband. The writer’s grandmother revealed the 
satanic stronghold of unforgiveness that had infected his family for a generation. 

As the writer continued his pursuit for his dissertation thesis, he began to see 


God’s divine plan on his life from his autobiography to his present challenges in his 
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family, church and community. After communicating with the Lord, mentors, and his 
wife, the writer determined that God was leading him to develop a prophetic preaching 
model that would eradicate unforgiveness in the community of faith and foster emotional 
and spiritual healing. This would be beneficial to the writer, his family, church and 
community for generations. The writer embarked upon this journey blind, but excited 
about what God was manifesting in his life. 

As a result of reading several works of forgiveness, the writer began to develop 
and understanding of forgiveness. This helped form the writer’s methodology for 
forgiveness. Several works were examined and different methods where analyzed by the 
writer. The writer relied heavily on three particular works in developing his method. R. T. 
Kendall’s Total Forgiveness assisted the writer in understanding the grace in forgiving, 
and the spiritual challenges believers face when they fail to forgive. Smedes Forgive and 
Forget revealed to the researcher the believers ability to release those who have wronged 
them. Smede’s work was also instrumental in communicating how the believer can have 
amemory of past events without being in bondage. Smede argues, “Forgiving does not 
erase the bitter past. A healed memory is not a deleted memory. Instead, forgiving what 
we cannot forget creates a new way to remember. We change the memory of our past into 
a hope for our future.”! 

The writer was overwhelmed by the many encounters he had with random people 
who were in need of forgiveness. On several occasions, the researcher met individuals 


who were struggling to forgive family, friends, coworkers, and fellow church members. 


‘Lewis B. Smedes, Forgive and Forget: Healing the Hurts We Don't Deserve (New York, NY: 
Guideposts Publishing, 1984). 
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God allowed each encounter to leave a different impression on his understanding of the 
role of forgiveness in the life of the believer. 

The writer believes it is necessary to discuss briefly some of the cases that helped 
form the methodology of Free Forgiveness. 

Case 1: 

The subject was unaware of the unforgiveness that had affected his family for 
generations. The family has a history of holding strong religious views. The Great 
Grandfather was a preacher and, the grandfather of the subject who was taught the 
biblical necessity of forgiveness was a deacon for decades. His grandmother is currently 
the host of a Christian radio broadcast throughout the Southern Part of the United States. 
The subject is currently full-time in the ministry and, was not aware of the significant 
issues of forgiveness that plagued his family. 

The Grandfather died unable to forgive the subject’s father for marring his 
daughter without gaining his permission. This caused a continued decay in the 
relationship between the father and daughter that eventually became a battle of will. His 
grandmother has also harbored unforgiveness against her husband for his infidelity, and 
her children for forgiving and loving their father even after he betrayed her and hurt her. 
The grandfather’s unfaithfulness led to a continued breakdown in communication and 
forgiveness for the entire family. This was not his own doing or motive, but it was the 
actions or responses of his wife in relation to her unforgiveness. 

The subject realized after learning of the biblical mandate requiring citizens of the 
Kingdom to being forgiving; that he could not harbor unforgiveness toward those family 
members that had recently began to attack his ministry. The steps given to him in order to 


achieve divine forgiveness were laid out in this study. First, he must according to the 
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Model Prayer seek forgiveness from God daily. Therefore, he must give forgiveness daily 
to those who have offended him, even if they do not seek forgiveness for past offences. 
The next step according to biblical and theological research is to usher in forgiveness in 
the community of faith, by letting go. The subject must let go the past hurts, past pain and 
past offences that put him in the bondage of unforgiveness. 

In the parable of the Prodigal Son, the father was willing to release his son’s 
inheritance, and his son. The offended must be willing to release the one who desires to 
sever a relationship. Those who have been offended must be able to release the issues that 
caused the unforgiveness. Subject one was struggling with letting go the offended or the 
issue that caused the unforgiveness. Forgiveness is enabled when the offender continues 
to revisit the events or continues their relationship with the offender without repentance. 
Subject one gave the offender control of his ability to forgive by holding on to the past 
and not embracing the future. Forgiveness is realized by the offended without the 
repentance of the offender. The offender can only be forgiven when they have recognized 
the need for repentance. 

Case 2 

A young deacon after being introduced to the biblical pattern for forgiveness was 
compelled to seek further information. When the researcher continued dialogue with the 
deacon; He discovered that he was harboring unforgiveness in his heart. His inability to 
forgive had developed into bitterness. The bitterness had developed into uncontrolled 
anger. He was home schooled his entire life and, he had developed resentment towards 
his parents. He was angry with his mother for not allowing him the opportunity to go to 


regular school. In our discussion, we uncovered that his issue was beginning to affect his 
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marriage, work, and worship. The researcher explained to him that he needed to forgive 
his mother and father. He did not understand how he could forgive them for taking away 
his childhood experience. He pointed out that he never had a best friend, he never had a 
girlfriend and he never played any sports. As we talked, his anger and bitterness was 
evident in his tears, and change of mood when told to forgive. The writer explained to 
him that the beginning of his healing was wrapped up in his ability to forgive. 

The process for him to grant forgiveness to his parents began with him realizing 
God’s grace over his life and understanding his need to have godly grace on those who 
offended him. He understood how God’s unmerited favor had been granted to him 
despite of the wrong he had done. The writer therefore advised him to give his parents 
what Jesus had already given him. The young deacon questioned his ability to forgive 
after so much wrong. The writer explained that like Christ let go of his offenses, he 
needed to let go of the past pain and hurt that he had experience. He had to be willing to 
receive their apology and forgive them for what they had done. He began to cry 
uncontrollably with shortage of breath; he was unable to contain himself. The writer 
explained to him that forgiveness is a daily process that is not easily adapted, but is a 
divine mandated for the believer. 

The deacon was directed to the Lord’s Prayer. He was reminded that believers are 
instructed to daily seek to forgive those who have offended them. The deacon was able to 
initiate communication with his father and sister. The relationship between him and his 
mother has not changed. The father sought forgiveness from the young deacon for his 
failure to allow his son a social life. The healing process had begun and has continued to 


mature. 
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Case 3 

The need for biblical forgiveness in the community of faith was revealed while 
the writer gathered information on families that experienced past issues of unforgiveness. 
While gathering research, the writer was introduced to a mother and daughter that had 
develop bitterness toward their spouses/father. Both the mother and daughter had been 
unable to forgive their husband for having an affair. The mother and daughter each had a 
long church background. Further observation into the history surrounding the bitterness, 
anger and resentment revealed that both mother and daughter had allowed the 
unforgiveness that came from infidelity to destroy the relationship with their children. 
The mother explained how the voice of her youngest daughter reminded her of her 
husband, making communicating with her daughter difficult. Likewise, the eldest 
daughter stated she had issues with seeing her son. Both women believed that their 
mistreatment of their children was justified. Their unforgiveness has blinded their 
perception of biblical truth. 

The writer was unable to convey to either woman the biblical truth of forgiveness. 
The mother strongly believed that her hurt gave her the right or privilege to hurt others. 
The eldest daughter totally denied that she was harboring any unforgiveness toward her 
husband for his infidelity. Currently the mother is over seventy plus years old and is 
satisfied with not having a relationship with her youngest daughter. The mother admits 
that the daughter has sought to reconcile, but she refused. The eldest daughter totally 
denied that she was harboring any unforgiveness and believes that her son has offended 
her by loving his father. The writer believes that this form of unforgiveness cannot be 


overcome without much prayer. The method developed by the writer is only effective if 
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the individuals are able to recognize the sin and the consequences of rejecting the biblical 
mandate of forgiveness. 

The writer compiled data to determine the effectiveness of the biblical model for 
forgiveness. The information gathered came from pre and post-test surveys. The context 
group was asked to undergo three forms of learning. The first was a workshop on 
forgiveness. The workshop consisted of four one-hour sessions that involved lectures on 
biblical forgiveness. The context group was given four essay questions to answer after the 
final session. The questions were developed to ascertain the overall effectiveness of the 
methodology given to those who are unforgiving. The group was asked, “How have you 
personally been affected spiritually and emotionally from learning the biblical mandate 
and principles for forgiveness?” Those surveyed were asked to explain their answers as it 
relates to relationship (marriage or family), Christian living, professionally and physical 
health. The question was given to six participants, but the writer will only reflect on four 
out of the group. The writer found that those who responded to the essay questions all 
had experience some form of unforgiveness in their family. 

In conclusion, the writer agrees with Soren Kiekegaard’s view on forgiveness. He 
stated, “For God to be creator of the cosmos out of chaos was easy; the difficult, and even 
most miraculous achievement lay in the fact that this Holy One could forgive the sinner 
and make a new creation out of the fallen old one by that act. It is this mysterious and 
miraculous activity and ethos that is central to all Christian activities: confession, prayer, 
preaching, the sacramental acts, and the works of justice and mercy that are to issue from. 
the community and into and through individual live.”® The work on forgiveness has 


Everett L Worthington, Jr., Dimensions Forgiveness Psychological Research and Theological 
Perspectives (Philadelphia. PA: Templeton Foundation Press, 1998), 18. 
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allowed the writer to develop strengths in his character and, ministry through personal 
struggles with accepting the truth found in forgiving. Like Kiekegaard, the writer is 
convinced; forgiveness is one of God’s most miraculous achievements. The writer’s 
understanding of God’s divine sovereignty is clearer after experiencing the stronghold of 
unforgiveness and, exercising the methodology of Free Forgiveness. The writer agrees 
with R. T. Kendall’s position on unforgiveness as Satan’s strongest hold. Forgiving has 
the power to revitalize and liberate the emotional and spiritual life of the saints and the 
Church. 

The writer is quite aware of the difficulties some will be faced with in order to 
forgive their offenders, but the benefits are worth the challenge. Those struggling to 
forgive will face their greatest challenge during the process of letting go. The 
researcher/writer battled daily to release the hurt and pain he experienced. The close ties 
of the writer’s offenders, and the desire to continue fellowship without repentance proved 
to be to impossible. Letting go was possible only after the writer embraced the 
methodology of Free Forgiveness. 

When the writer realized that he was not a victim, but God’s vessel, he was set 
free to release and forgive with repentance on behalf of his offender. Now, the writer has 
witness a healing in his life that only God could have granted. The author is praying for a 


full restoration with his offenders, but also he is at peace with being the God’s vessel. 
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Meisner: There are ways for county to help Pontiac 
Published: Friday, June 17, 2011 


By Charles Crumm 
For the Daily Tribune 


Gov. Rick Snyder says bankruptcy isn’t an option for Pontiac. 


Apparently neither is merging with the county, as the city’s emergency manager 
Michael Stampfler suggested a week ago in a letter to Oakland County Executive 
L. Brooks Patterson. 


Oakland County Treasurer Andy Meisner said Thursday that merging the city into 
the county isn’t a good idea, echoing Patterson’s sentiments, and that there are 
other ways the county can help the struggling city. 


“J don’t think we can take anything off the table, but at this point I don’t think a 
merger makes sense,” Meisner said. 


The governor was quick to reject municipal bankruptcy as an option. County 
officials also don’t view absorbing the city as a sound option. 


“We want to help Pontiac to the extent that we can, but if it’s a question of 
sacrificing the county’s bond rating to do it and hitting every other taxpayer with 
higher borrowing fees, that to me poses a fairness question that I just can’t agree 
with,” Meisner said. 


In his letter to Patterson last week, Stampfler noted a 32 percent drop in statutory 
revenue sharing, or $1.6 million, and a decrease in constitutional revenue sharing 
of $473,714 because of population loss. 


There is also a projected loss of $11.3 million for fiscal 2011-12, according to 
Stampfler. 


Stampfler, the city’s second state-appointed emergency manager, finds himself at 
the helm of a city awash in red ink, and perhaps with dwindling options. 


Patterson has said he’s willing to do what he can to help Pontiac, short of opening 
up the county checkbook, by offering the city use of his finance and economic 
development experts. 


Likewise, Meisner said the county treasurer’s office can help with pooling the 
city’s investments to get higher returns, take over administration of federal grants, 
and perhaps take over collection of city property taxes. 
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“One significant area where J think my office could provide some real value to the 
city is in picking up not just the collection of the delinquent property taxes, but in 
taking over responsibility for collection of primary property taxes,” Meisner said. 
“T did have a discussion with the emergency manager about this some months ago 
and he seemed very receptive.” 


Meisner also suggested the city consider selling its remaining assets, which 
include its water treatment facility in order to get an infusion of cash and perhaps 
some steady revenues later. 


“That is a very rich asset, something that’s underutilized regionally, something 
that could really be optimized,” Meisner said. “The city of Pontiac should be 
prepared to sell it. It’s painful, and I get that, but if it’s a difference between going 
under or selling that property at a fair market value and providing the potential for 
new revenue streams ...” 


Meisner said it’s unfair to blame Stampfler for decades of political strife in the 
city that perhaps led to unwise financial management. 


“While I’m not going to rush to defend the emergency manager, I think it’s a little 
unfair to kind of pin what’s happened between political figures in the past on him 
because, for the most part, I think he’s been pretty open to new ideas,” he said. 


But Meisner also weighed in on the law enacted earlier this year that gave state- 
appointed emergency managers broader powers to void contracts and assume 
legislative, financial and administrative functions. 


“T think it was kind of presented as a panacea, that it was going to be the end-all, 
be-all,” Meisner said, “that when equipped with the authority to come in and 
make the hard decisions, that every problem was supposed to be solved. 


“We’re now on our second emergency manager in Pontiac and you’ve got this 
guy who’s kinda waving the white flag, even with the expanded authority he’s got 
under this new law,” Meisner said. 


“So I think that shows that there’s trouble in paradise and that this policy idea of 
usurping the Democratic rights of the citizens is not working,” Meisner said. “The 
path that the governor has presented on these emergency managers is proving to 
not be the clear path to success that he anticipated.” 


House Human Services Budget Cuts “Unacceptable” 
FOR IMMEDIATE RELEASE 
Wednesday, April 13,2011 

(Lansing)—Michigan Catholic Conference, the official public 
policy voice of the Catholic Church in this state, today released a 
statement addressing legislation passed by the House 
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Appropriations DHS Subcommittee that would significantly gut 
the children’s clothing allowance, and substantially reduce the 
State Disability Assistance Program. 

According to the DHS budget passed by the House 
subcommittee, the children’s clothing allowance would be 
substantially reduced from $12.8 million per year to $2.8 million 
per year while the disability assistance program would be reduced 
from a $269 monthly allotment to $175 per month. The 
Conference’s statement is as follows: 

What passed out of House DHS late this afternoon is 
unacceptable and would only create greater hardships for the poor 
and disadvantaged children and disabled persons across the state,” 
said Michigan Catholic Conference Vice President for Public 
Policy Tom Hickson. “Both of these policies were created in the 
1990s to offer necessary assistance to the most vulnerable and 
those incapable of working when Governor John Engler reformed 
the General Assistance program. In the last legislative session, 
after Governor Granholm proposed cutting by half the clothing 
allowance, the Republican Legislature reinserted the funding. 
While the House DHS subcommittee’s plans to use the $10 million 
to increase the Family Independence Program grant income 
disregard by $4,000 is admirable, the fact is that those funds are 
being taken from poor and disadvantaged children. 

Michigan Catholic Conference will continue to advocate for 
funding for these long-standing policies as the House DHS budget, 
as well as the Senate DHS budget, moves through the legislative 
process. The Catholic Conference also urges members of the 
committee to pass policies that do no further harm to those who are 
already suffering. There is no reason why the state’s most destitute 
and neediest citizens should be responsible for setting straight the 
state’s fiscal problems.’ 


‘Dave Maluchnik, “House Human Services Budget Cuts, “Unacceptable” MCC Gateway, April 
13,2011, accessed November 21, 201 1 -http://www.micatholicconference.org/public-policy/news- 
releases/house-human-services-budget-cuts-unacceptable/. 
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Methodology 


Hypothesis: The Christian community today is unaware of the biblical need of 


Jorgiveness in the 


body of Christ. 
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If the community of faith embraces forgiveness and reconciliation they will be delivered 


from bitterness, brokenness, and the spirit of un-forgiveness. 


I. Intervention 


a. Th 


c. Th 


¢ Forgiven must forgive 
b. The offended believer 
i. Grant the offender grace 


ii. Release (let go) of the offender and the offense 


ide permit, permitted, permitting 


leave, leaves, leaving allow, allowed 
let... alone 
neglected, neglecting 
divorce 
a alone 
agin = 
let go:send away 


left 


forgave, forgive, forgiven... 


iii. Ready to reconcile the Repented offender 


iv. Rejoice in their repentance and restore relationship in most cases 


e offending believer 
i. Recognize their wrong 


ii. Repentant repeatedly 
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1. To God 
2. To the offended 
iii, Return with the spirit of humility 
iv. Seek to restore relationship through loving service 
Il. Research design 
a. Four Workshops for one hour and fifteen minutes 
i. Lecture series on the biblical mandate for forgiveness 
ii. Granting Grace 
iii. Release the hurt from the past 
iv. Reconciling with the repented 
b. Three Bible Class sessions 
i. Handouts consisting of questions and answers on forgiving one 
another 
ii. Power points to assist in the scriptures teaching on forgiveness 
iii. Memorization through reciting Matthew 6 
c. Sermon Series 
i. Luke 15 The Father’s power to forgive 
ii. Gen. 50. I am nota victim; I am a vessel 
iii. Eph.. 4:32 The Power of forgiveness 
Il. Measurement and Instrumentation 
a. Quantitative 
i. Context group was given a survey after the Bible class and sermon 


series 
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b. Qualitative 
i. The context group was given four essay questions on the 


effectiveness of the workshop. 
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